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JEWS AND NON-ARYANS 

Some time ago PM reported the case 
of the Schiller family in New Hyde 
Park, Long Island, whom the love of 
their Christian neighbors forced to 
move out. The Schillers bought a home 
in New Hyde Park and got along with 
their neighbors well enough until 
Christmas came and it was discovered 
that the Schillers had no Christmas tree 
in their home. From then on they were 
ostracized and little Betsy Schiller, six 
years old, bore the brunt of the attack. 
The children on the street refused to 
play with her and called her “dirty 
Jew.” Some of the mothers, not con- 
tent with instructing their children to 
keep away from the little Jewish girl, 
would drive Betsy away whenever she 
came and call her by the famous 
epithet. 

The PM reporter asked Betsy what a 
“dirty Jew” meant. She did not know. 
He asked her what a Jew meant. She 
did not know that either. “Mummy 
never told me that,” was the answer. 

It seems to us we have read of such 
cases in books—mostly in autobiog- 
raphies. It is a familiar pattern: the 
parents who want their child to grow 
up as a simple human being or citizen 
and tell it nothing about their Jewish 
antecedents, but the non-Jewish neigh- 
bors frustrate the parents’ plan. Thus 
the child learns of its Jewishness the 

_ hard way and conceives it as something 
basically negative. 

We can think of a variety of reme- 
dies suggested for the Schiller case. 

One—to have a Christmas tree in the 
house on Christmas. Many Jews have 
been doing it. Has it helped? 
Two—to start an anti-defamation 

campaign in New Hyde Park. 

PM has already done its share, but 
we are afraid many anti-defamationists 
will disapprove of its methods as being 
too indelicate and indiscreet. The 
thing to do is call on the local Chris- 
tian minister (or ministers) and ask 
him (or them) to form a good-will 
committee. There are many ways of 
conducting anti-defamation campaigns 
and there are experts in the field who 
know more about it than this writer. 
Three— Mrs. Schiller should tell 

little Betsy about Jews or send her to a 
Jewish school where she would be told 
about Jews. But then what is the sense 
of moving to New Hyde Park? 

We can think of many more reme- 
dies, but space compels us to stick to 
the above three—any other remedy 
would fall into the class of one of 
the three anyway. We like the third 
remedy best. It may not affect the 
neighbors’ attitude very much if Betsy 
knew she was Jewish and all about 
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Jewish things, but it is likely to induce 
a little respect for her and her parents 
among at least some of the non-Jews 
some of the time. But—what is still 
more important— Betsy would have 
enough respect for herself to be able to 
face the insult with more dignified 
resentment. 

Perhaps the trouble with the Schil- 
lers is—as with many others like them 
—that they are really not Jews at all, 
but mere non-Aryans. A Jew is a ven- 
erable historic institution, but a non- 
Aryan is the creature of the modern era 
and a discovery of Hitler. Perhaps 
Hitler had to discover the non-Aryans 

because by the time he arrived there 
were not enough Jews left in Germany 
for the persecution of Jews to make 
any sense. 

A non-Aryan is a European or 
American of Jewish antecedents of 
which he is usually ignorant, and of 

which he is often ashamed. The road 
from Judaism to non-Aryanism is 
paved with apologia and anti-defama- 
tion campaigns. 

Sometimes a sensitive non-Aryan 
discovers the inner beauty and dignity 
of being a Jew. The greatest of these 
was Theodore Herzl. M.Z.R.F. 
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DR. MAGNES AND HIS RECIPES 
by Hayim Greenberg 

re FULL TEXT of the recent article published 
by Dr. Judah L. Magnes on the Palestine question 

has not reached us as yet, but the cabled excerpts in 
the J. T. A. dispatches and in the New York Times 
give us a fairly adequate idea of the recipes prescribed 
by him for the cure of Arab-Jewish ills. 

It all comes down to the same thing—the seeking 
for peace. For many years Dr. Magnes, not without an 
eye to the prophetic effect he produces, has been wear- 
ing the mantle of a peacemaker. Preaching as he does 
mainly to Zionists and constantly lifing a warning 
finger as one who reproveth in the gates, he inevit- 
ably creates the impression that he is surrounded by 
Jews who have an organic aversion to peace and 
harmony and who thrive on strife and bloodshed. 
No doubt Dr. Magnes is motivated by noble inten- 
tions in his propaganda for Arab-Jewish friendship, 
nevertheless his activities have dangerous implica- 
tions. In the present article, for instance, he chastises 
the “extremists” of both camps in the same tone, and 
one gathers from his words that the demand to create 
a Jewish state in Palestine and the demand to create 
an Arab state in Palestine are equally iniquitous. Asa 
man of sweet reasonableness endowed with ethical 
and political vision, Dr. Magnes can think of only one 
solution—a compromise: let there be neither a Jewish 
state nor an Arab state, but a joint bi-national Arab- 
Jewish state, and all will be well. It is good Hegelian 
dialectics in which Jewish extremism is the thesis, 
Arab extremism the antitheis, and the Magnes solu- 
tion the happy synthesis. As in the famous talmudic 
proposition, when two men are wrangling over a gar- 
ment, each claiming full ownership, Dr. Magnes’s 
verdict is that the two contestants should share the 
use of the garment between them. It does not occur 
to Dr. Magnes that there are cases where the judge 
has to ask himself which of the two litigants is 
entitled to wear the garment, and (what is perhaps 
more important )—whether one of the two has not 
some twenty garments hidden away and mouldering 
unused, while the other walks around unclad in the 
heat and in the rain. People who speak of justice in 
the fashion used by Dr. Magnes, seem to conceive it 
in purely mechanical terms, according to which both 
the pauper and the banker enjoy an “equal right” to 
sleep on a park bench. 

But let us examine more closely the concrete pro- 
posals put forth by Dr. Magnes. There are three. 

First, since the Arabs are not on good terms with 
the democratic powers, the Jews should undertake to 
bring the Arabs and the United Nations together. 

Second, the same Jews, being endowed by their Cre- 
ator both with a prophetic mission and with unusual 
gifts as intermediaries, should convince the Arabs 
that the best thing for Palestine is a bi-national state. 

Third, Jews should reach an understanding with 
the Arabs of other lands on the wisdom and desirabil- 
ity of an Arab-Semitic federation with Palestine as 
one of its constituents. But this is not all: sagacious 
minds, wide-visioned internationalists that we are, 
we are expected to bring this selfsame Federation of 
Arabs, Jews and other Semites into the still ampler 
political framework of the Allied Nations. 

| wre IS THE meaning of the first proposal 
of bringing the Arabs and the United Nations 

together? Why does Dr. Magnes assume that we 
possess the aptitude of an “honest broker” to such an 
extent as to be able to accomplish what England and 
America so far have failed to accomplish? If Arabs 
have no confidence in England and America, and if, 
mildly speaking, they fail to wax ecstatic over the 
prospects of an Allied victory—what magic power 
have we, what charm is hidden in our pockets, to 
cure the ambitious cliques of Iraq, Egypt or Pales- 
tine or of Saudia and Yemen, of their pro-Fascist 
hankerings? 

As to a bi-national state, just what does this mean 
and what will it look like? What problem can be 
solved by a joint Arab-Jewish state? There does not 
seem to be anything in the plan proposed by Dr. 
Magnes which provides the answer to our question. 
And after all, what is of basic importance to us is not 
so much the form of government in Palestine as the 
place of the Jews in the country. Is this bi-national 
state to be open to large Jewish immigration? Is it to 
be the joint property of the Palestine Arabs with 
the Jews of the world or only with the half million 
Jews now in Palestine? Switzerland is a living proof 
that even a tri-national state is feasible, but Switzer- 
land never had to face the problem of a large immi- 
gration by kinsmen of one of its constituent national- 
ities—there was never a question of an influx of 
Germans, Frenchmen or Italians from the neighbor- 
ing countries. To us Palestine can be of vital impor- 
tance only if we obtain the “special right” of bring- 
ing into it hundreds of thousands and, later, millions 
sf homeless Jews from the Diaspora. The Arabs are 
not in need of such a privilege, but we are, and a mere 
mechanical equalization of our respective rights in 
the country can have no meaning for us, because of 
the inequality of our respective needs. It is this car- 
dinal point in the Jewish interest in Palestine that 
Dr. Magnes seems to ignore, as if it were merely a 
matter of evolving a modus vivendi between the half 
million Jews and the million Arabs now in the 
country. If a commonwealth were to be established in 
Palestine tomorrow with a constitution providing for 
the Arab’s right to veto Jewish immigration and the 
Jewish right to veto Arab immigration, we would 
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have a case of formal equality of rights, which in 
practice would mean brutal discrimination against a 
people in dire need of a home. But such problems 
do not seem to engage much of the attention of Dr. 
Magnes and his associates. What they want above 
all things is peace, not to be disturbed by the Zionist 
“extremists.” It was the Brith-Shalom group, with 
which Dr. Magnes is connected, which demanded 
over a decade ago—all for the sake of peace!—that 
the Jews undertake to suspend further immigration 
into Palestine after their number will have reached 
500,000, so that the Arabs may forever be certain 
of their majority (according to that plan we now 
have an excess of several tens of thousands of Jews 
over the number “due” to us). Once you make up 
your mind that Arab groups have the right to form 
the majority wherever they live and Jews have no 
such rights anywhere under the sun, the difficulties 
in the way of harmonizing Arab and Jewish interests 
disappear and the bi-national state becomes the most 
logical solution. , 

But assuming that all Jews have reached that de- 
gree of self-effacing humanitarian and internationalist 
sentiment of which Dr. Magnes is the chief propon- 
ent, the whole project for a bi-national state still 
remains a purely verbal theoretical matter. How do 
we know the Arabs will agree to the plan? Where 
is the Magnes of the Arabs to preach to his people 
as Magnes does to us? What is the address of the 
Arab “Brith-Shalom” group which may be as ready 
to make concessions to the Jews as Magnes is to the 
Arabs? For many years now Dr. Magnes by his 
utterances has been creating the impression that 
somewhere there is a group of “non-extremist” Arabs, 
who are reasonable people, but when we tell him 
we are ready to sit down at the table with those 
Arabs, we wait in vain for him to bring them in, and 
their seats remain vacant. If such Arabs do not exist 
and Dr. Magnes is in no position to produce them, 
what is the sense of all his theories and plans and of 
all this chastising of his fellow-Jews? 

But this is not all. Magnes wants us to talk the 
Arabs of all countries into uniting, first among them- 
selves, next with us into a Semitic Federation, finally 
to enter the orbit of the United Nations. True, the 
Arabs themselves have as yet not come to a mutual 
understanding about this question, in spite of the 
efforts of the pan-Arab or Istaklal groups among 
them. But after all, Arabs are only Arabs — the 
Jews ought to be able to do the trick. If only the 
Jews would make the effort, the Lebanese will frater- 
nize with the Syrians and the Emir of Transjordan 
will join them in a feast of brotherly love, and then, 
to the music of the Jewish orchestra, the Semitic 
dancing ring will become ever larger until it includes 
the rulers of Iraq, and of the Arab Peninsula, and 
perhaps even of Egypt—them and the peoples of 
those lands. 

Assuming that the political progress of mankind 
demands the substitution of large federated states for 
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the small parochial units and that the former point 
the way to the future, does this mean that an Arab 
Federation must be established immediately and that 
the countries out of which it is to be constructed are 
ready for it now? When we take into account the 
great differences still existing among the various 
Arab lands—differences in the economic, social and 
political habits and in living standards, and the con- 
tending ambitions of Arab dynasties—it is difficult to 
conceive of an Arab Federation in the near future, 
if it is to be the result of voluntary effort by the Arabs 
themselves and not of something imposed upon them 
by forces from the outside. The Arabs have as yet 
failed to produce a Bismarck or a Garibaldi of their 
own who could unite them, nor can their states be 
compared to the thirteen original states which formed 
the American Union. At any rate, the Jews can 
hardly be counted on to be the prime movers of 
such a Federation—surely we do not exercise such 
persuasive power over the Arabs! And even if such 
a Federation is formed, why cannot Palestine (for 
the time being at any rate) be left out of it, in view 
of its unique position and in view of the stupendous 
problem this little country is called upon to solve? 

Dr. Magnes does not seem to realize that in speak- 
ing of the Jews as a part of the projected Semitic 
State, he becomes involved in racial romanticism and 
racist ideology. The reasoning is touchingly simple: 
Jews are Semites, Arabs are Semites, ergo, let the Jews 
and the Arabs form a Semitic Federation. But since 
when does common racial origin act as a magic power 
for cementing peoples? Russians and Poles have 
been historic enemies in spite of their common Slavic 
origin; Czechs and Slovaks lived for two decades in 
the bosom of a single state—none too happily—and 
Hitler found no difficulty in detaching the Slovaks 
from the Czechs; Serbs, Croates and Slovenes—South 
Slavs all—found little mutual bliss in their Yugo- 
slav Federation. Would anyone in his senses today 
suggest that a federation of the Germanic Norwe- 
gians with their Nazi fellow-Teutons would be a 
happy one? Incidentally, the Norwegians once were 
federated with the Swedes—with whom they have 
much more in common than we have with the Arabs 
—and the union was dissolved in 1905. 
Now with all due respect for the great cultural con- 

tributions of the Arabs and in spite of our undisputed 
pride in our Eastern Semitic roots, let us truthfully 
say that we feel more “at home” with Occidental peo- 
ples. The English and the Russians and the Dutch— 
and until a few years ago even the Germans—are 
people with whom we have more in common than 
the Arabs. Socially, culturally and in numerous other 
ways we belong to Europe and America rather than 
to Asia. This is not a reflection on the Arabs, but we 
must remember that history has removed us from 
our Semitic cousins and brought us closer to the 
farmers of Wisconsin and of Denmark and to the 
kolhozniks of Russia than to the nomads of Saudi 
Arabia, where slaves are still being imported from 
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Africa. In the course of a few generations of living 
in Asia we shall probably be brought nearer to the 
Arabs and they will be brought nearer to us, but for 
the moment it would be absurd for us to depend on 
our membership in a “Semitic” empire for the up- 
building of our National Homeland. The geographic 
position of Palestine rather than our Semitic origin 
may in time make it desirable or imperative that we 
join a federation consisting mainly of Arab states. 
But that will have to wait until a Jewish majority in 
Palestine, having already shaped its own political life, 
will decide to join such a federation as an equal. 

The proposal of such projects at this time can 
only undermine Jewish morale and create an atmos- 
phere of defeatism. Today, when voices are heard in 
the House of Lords decrying Jewish attachment to 
Palestine and advising the Jews to settle as scattered 
minorities in other Arab countries and even in Mada- 
gascar, articles such as the one by Dr. Magnes only 
serve to encourage our enemies in Arab countries and 
our opponents in England. 

N° ONE OF US will presume to dictate to Dr. 
Magnes what opinions to hold and how to ex- 

press them in public. But it so happens that Dr. 
Magnes is also the President of the Hebrew University 
in Jerusalem and his views are given added impor- 
tance by his position. If it were not for this position, 
his utterances, the utterances of a leader of an insig- 
nificant group and of a former New York rabbi who 
happens to have connections among rich American 
Jews, would hardly carry much weight. But Dr. 
Magnes speaks and writes from Jerusalem, from 
Mount Scopus, and though he expresses his own pri- 
vate views, in the eyes of the public he is the President 
of the Hebrew University. This title and this honor 
were conferred on Dr. Magnes by the Zionist move- 
ment—by political Zionism, to be exact. For were it 
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not for political Zionism no one would have dreamt 
of establishing a university in Jerusalem at the time 
when all of Palestine had a Jewish population of one 
hundred and fifty thousand souls. The history, the 
character and the objectives of the Hebrew Univers- 
ity make it much more than just an academic estab- 
lishment. It is a national and political institution 
called into being by the vision of a large, growing, 
independent Jewish community in Palestine. With- 
out that vision the University would be an unjustified 
luxury. Under such conditions the office of the Presi- 
dent of the University is largely a political office, 
and the question inevitably arises, is Dr. Magnes the 
suitable man for it? The answer to that question is 
definitely in the negative. With all due respect to 
Dr. Magnes personally, we believe his articles and his 
public utterances disqualify him from occupying the 
office of President of the Hebrew University in Jeru- 
salem. Dr. Magnes has the right to be a cultural 
Zionist, a non-Zionist or even an anti-Zionist; he 

may believe that the Jews are called upon to be the 
Franciscan Order among the nations or a sort of in- 

ternational Tribe of Levi with no inheritance of their 
own. If he preaches this ideal, we shall oppose him, 
but we shall also respect him as a man who has his 
own concept of Jewish destiny. He may do all this 
as a strictly private individual, on his own responsi- 
bility, but he must not exploit the prestige of the 
University through the weight carried by the utter- 
ances of its President, whether or not such is his 

intention. 

The situation is rather abnormal and ought to be 
altered. Dr. Magnes is a man of honor and integrity. 
His sense of honor should dictate to him the duty of 
resigning his office as President of the Hebrew 
University. The sooner he does so, the nobler will 
be his action. 

ON THE ALERT 
big DISCUSSION of peace aims and post-war 

reconstruction which was rather desultory only a 
year ago has been gaining momentum with the pro- 
gress of the war and the growing strength of the 
United Nations. During the past few weeks the dis- 
cussion has received a great impetus and may be said 
to have entered a new phase by virtue of a series of 
remarkable addresses delivered in close succession by 
Vice-President Wallace, Milo Perkins, Ambassador 
Winant and Undersecretary Welles. An examination 
of their speeches is illuminating. 

It confirms in the first place what was really self- 
evident: that our statesmen do not carry on their 
thinking in a kind of intellectual vacuum. They do 
not excogitate ideas and slogans in the rarified atmos- 
phere of some cloistered study, uninfluenced by the 
intellectual currents generated about them. On the 

contrary, the ideas expressed in these statements bear 
a striking resemblance to conceptions and plans 

which have germinated in the minds of progressive 
political thinkers and publicists, in a variety of forms 
for the past two years. It is gratifying to note the 
growing rapport on these vital issues between liberal 

statesmanship and liberal thought. 

Moreover, in comparison with earlier declarations, 

including the Atlantic Charter, these recent pro- 
nouncements mark a substantial advance from the 
abstract to the concrete and from the general to the 
specific. They indicate not only an increasing matur- 
ity and clarity of thought regarding the future peace, 
but they also reflect a certain feeling, if not of optim- 
ism, at least of greater hopefulness regarding the pro- 
gress of the war. The more clearly the end of the 
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struggle can be envisaged, the more definite and con- 
crete statements of policy are likely to become. 

The thoughts so authoritatively expressed by 
American statesmen have, of course, a direct bearing 
on the Zionist question and the problems of the Near 
East. Three ideas, in particular, all contained in the 
notable Arlington speech of Sumner Welles, carry 
important implications from the Zionist standpoint. 
The first is the conception of a “period of reconstruc- 
tion” following the cessation of hostilities and before 
permanent political arrangements are definitely made. 
The length of this “period of reconstruction” may 
conceivably vary in respect to different countries or 
parts of the world, shorter in some cases and longer in 
others. So far as Palestine is concerned, the oppor- 
tunity presented by such a transition period may be 
utilized by constructive statesmanship and a dynamic 
leadership to bring about a sound disposition of its 
problems. 

The same holds true of the idea of international 
policing of troubled areas. This implies that the 
withdrawal of the military forces of the United 
Nations would be carried out slowly and gradually 
and that sufficient forces will be maintained to insure 
order and stability during the period of poltical and 
economic reconstruction. It is entirely reasonable to 
infer that such a disposition would apply in the case 
of the Near East, an arrangement which would enor- 
mously facilitate the implementation of such deci- 
sions as may fall in the case of Palestine. 

Finally the United Nations, or at least, the United 
States, stand definitely committed to the idea of inter- 
national economic assistance where it may be required 
for the rehabilitation of distressed areas and the 
resultant promotion of political stability. It is obvious 
that such a program offers important possibilities with 
respect to Palestine. Zionist peace aims as recently 
formulated have stressed the need of international 
assistance to cope with the problem of Jewish migra- 
tion and resettlement, and there seems to be no reason 
why this pressing post-war need should not be met as 
an integral part of a United Nations’ program of 
international economic assistance and reconstruction. 

II. 

Against this background of heightened interest in 
post-war reorganization, the second annual Dinner of 
the American Palestine Committee which took place 
in Washington a few weeks ago, takes on exceptional 
political significance. The gathering itself was not- 
able in the numbers, diversity and quality of its parti- 
cipants. Compared with the function held a year 
earlier, it demonstrated a gratifying growth of the 
American Palestine Committee and an increased 
interest in political Zionism. It is significant, for 
instance, that the Dinner was attended not only by 
numerous senators and congressmen and by a large 
number of government officials drawn from various 
departments, but by a considerable contingent of 
publicists and political correspondents, both Amer- 
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ican and foreign. The representatives of the English 
press included the Washington correspondents of 
several important journals including the London 
Times in the person of its distinguished correspon- 
dent, Sir Wilmot Lewis. Most impressive was the dais 
at which were seated the representatives of seventeen 
foreign nations including, for the first time, three 

representatives of the British Embassy. 
It was remarked by various observers that the 

addresses delivered also differed in character from 
those of last year. They were more definite, more 
pointed, more “political” than in the past. It was no 
surprise, of course, to hear Senator Wagner speak as 

forthrightly as he did on Zionist aims and as the 
majority leader, Senator Barkley, had done before. 
But on this occasion Senator McNary, the minority 

leader of the upper House, made a statement of 
exceptional interest precisely because it emanated 
from one of the leaders of the party in opposition. 
Senator McNary devoted his address largely to under- 
scoring the non-partisan, or rather bi-partisan char- 
acter of the support which the Zionist cause has tradi- 
tionally enjoyed in this country. It was heartening for 
the explicit assurance which he publicly gave to the 
Government, that a continued pro-Zionist policy 
would receive the backing of the overwhelming 
majority of the American people, regardless of party 
affiliation. 

Two speeches came over the air from London— 
those of Lord Wedgwood and of Arthur Greenwood, 
leader of the Parliamentary Labor Party. Both were 
pointed, though the sensational character of Wedg- 
wood’s speech has somewhat obscured that of his 
colleague. It was Greenwood who spoke officially for 
the Labor Party, and in doing so stressed the inclusion 

of the pro-Zionist plank in the official peace aims’ 
platform of that increasingly powerful group; but it 
was Wedgwood who not only exploded a political 
bombshell by proposing that America take over the 
Mandate for Palestine, but moved many in that dis- 
tinguished gathering to tears. It is revealing no secret 
to say that his speech was embarrassing, especially in 
spots, when he mercilessly castigated the British Gov- 
ernment and the Palestine Administration in the 
hearing not only of the seven hundred in the ban- 
queting hall, but of hundreds of thousands, if not 
millions, who were listening in throughout the coun- 
try. He precipiated a storm, the echoes of which have 
not yet died down either in American circles or in 
London; and for better or worse, his proposal for a 
transfer of the Palestine Mandate to the United States, 
has been thrown into the forum of international 
discussion. 

In a sense the climax of the proceedings was the 
letter from President Roosevelt addressed to Senator 
Wagner as Chairman of the Committee. There had 
been earlier presidential messages addressed to Zion- 
ist gatherings, but none since the outbreak of the war, 
so explicit in its terms and so firm in its tone as this 
one. Considering the international situation and the 
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official anti-Zionist policy of our British ally, the 
President’s message went a long way towards indicat- 
ing his continued adherence to the pro-Zionist line 
first adopted by Woodrow Wilson. 

There followed a series of brief messages or state- 
ments on behalf of various nations and governments- 
in-exile. As a matter of protocol, the first place was 
given to a message from Viscount Halifax which was 
read by Sir Gerald Campbell. It came as something 
of an anti-climax immediately after the message of 
the President; it avoided all reference to Palestine 
and pleaded in effect, for unity of action against the 
common enemy, despite differences on the Zionist 
issue. The Ambassador had desired and intended to 
attend the Dinner in person, but finding that impos- 
sible had sent Sir Gerald and two Secretaries of the 
Embassy to represent him. This was a compliment to 
the American Palestine Committee anda recognition 
of the importance of the occasion and of the growing 
strength of that influential group. 

Of all those who followed—the representatives of 
Poland, Holland, Greece, Yugoslavia, Denmark, 
Czecho-Slovakia and many others—the palm went to 
the representative of the Chinese, Mr. Liu Chieh, 
counselor of: the Chinese Embassy. His personal 
charm and eloquence captivated the audience, while 
his endorsement of Zionist aims was most explicit 
and complete. This is of particular significance 
because of China’s position as one of the four major 
belligerents and the most important Asian power in 
the roster of the United Nations. 
No wonder that when Dr. Weizmann, the guest of 

honor and principal speaker, rose to respond, he 
remarked that he had the feeling of having been pro- 
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jected into Messianic times. Commenting on the 
President’s message, he said: “I believe everyone 
here, and everyone in the hall who has been privil- 
eged to listen to the text of the letter of the President 
of the United States, will feel that, for the first time in 
these two and one-half years, a great leader of Democ- 
racy has sent a word of cheer and comfort to the Jew- 
ish People—a word which will penetrate the walls of 
the ghettos, which will go into all concentration 
camps everywhere, where Jews live and suffer. They 
will find comfort and solace in the noble words 
spoken by the President.” Dr. Weizmann was in 
excellent form and held the audience spellbound 
from first to last. 

The successful activity of the American Palestine 
Committee is undoubtedly a political asset of capital 
importance. There is reason to believe that it has 
already played an important role and produced cer- 
tain definite though limited results of a practical 
nature in London and Jerusalem. But what is vastly 
more important is the shaping and crystallization of 
American opinion regarding the place of Zionism in 
the post-war program of the United Nations. The 
atmosphere is becoming increasingly favorable for 
integrating our conceptions into the general frame- 
work as the discussion of post-war reorganization 
takes on increasing reality. 

“Caveant consules!” Our leaders and spokesmen 
must be on the alert. They must be backed and 
seconded by the rank and file in a concerted and unre- 
lenting effort to insure the complete acceptance of our 
theses and their definite inclusion in the design for 
peace which is gradually emerging. 

POLITICUS. 

SCIENTIST AND LEADER 
by DorotHy THOMPSON 

Address Delivered at Dinner in Honor of Dr. Chaim Weizmann 

At Waldorf Astoria Hotel, N. Y.C., June 10th, 1942 

| IS A GREAT personal pleasure to me to welcome 
Chaim Weizmann here, in America. He is known 

to the world as a great Zionist leader, but for many 
people he is still another personality. He is a great 
chemist, a great scientist. We know him as the bril- 
liant director of the British Admiralty Laboratories in 
the last war, when his scientific contributions to the 
Allied Victory were enormous. About the origin of 
these contributions we can learn from an interesting 
passage in the memoirs of David Lloyd George: “As 
Chairman of the Munitions of War Committee I took 
this matter greatly to heart. (The matter of acetone 
for cordite for munitions.) While I was casting 
about for some solution of the difficulty, I ran against 
the late C. P. Scott, Editor of the Manchester Guard- 
ian. He was a friend in whose wisdom I had implicit 

faith. I told him of my problem and that I was on the 
look-out for a resourceful chemist who would help 
me to solve it. He said: ‘There is a remarkable pro- 
fessor of chemistry in the University of Manchester 
willing to place his services at the disposal of the 
State. I must tell you, however, that he was born 

somewhere near the Vistula, and I am not sure on 

which side. His name is Weizmann.’ Scott could 
guarantee that whatever the country of origin, Weiz- 
mann was thoroughly devoted to the cause of the 
Allies, that the one thing he really cared about was 
Zionism, and that he was convinced that in the victory 
of the Allies alone was there any hope for his people. 
I knew Mr. Scott to be one of the shrewdest judges 
of men I had ever met. The world renown of his 
great paper had been built up on the soundness of 
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his judgment—of men as well as of affairs. But I 
also trusted his patriotism implicitly. Pacifist as he 
was, he believed in the essential justice of our inter- 
vention in this war. I took his word about Professor 
Weizmann and invited him to London to see me. I 
took to him at once. He is now a man of international 
fame. He was then quite unknown to the general 
public, but as soon as I met him I realized that he was 
a very remarkable personality. His brow gave assur- 
ance of a fine intellect and his open countenance gave 
confidence in his complete sincerity. I told him that we 
were in a chemical dilemma and asked him to assist 
us. I explained the shortage in wood alcohol and what 
it meant in munitionment. Could he help? Dr. Weiz- 
mann said he did not know, but he would try. He 
could produce acetone by a fermentation process on a 
laboratory scale, but it would require some time be- 
fore he could guarantee successful production on a 
manufacturing plane. 

“*How long can you give me?’ he asked. I said: 
‘cannot give you very long. It is pressing.’ Weiz- 
mann replied: ‘I will go at it night and day.’ 

“In a few weeks’ time he came to me and said: “The 
problem is solved.’ ” 
Now it is very rare that a man at the same time 

should be a distinguished scientist and a great political 
leader. But as I see it, the two activities have very 
much in common. Ordinary people think that wheat 
is wheat and rubber is rubber. But a great scientist 
thinks: Wheat is rubber and rubber is wheat—we can 
change things. In other words he asks himself: What 
are the basic chemical ingredients of everything; how 
can this or that be broken down to its basic chemical 
ingredients and then reassembled, in another form. 
He disintegrates in order to re-integrate. 
Now that is exactly what a great politician has to 

do. Conventional political leaders believe they have 
to take a nation or a society as it exists. Germans 
are Germans and Jews are Jews, for instance. But a 
scientific mind will ask: What are Germans and what 
are Jews? Are Jews a race doomed to wander the 
earth? That is a mystic view. Are Jews a semi-reli- 
gious, semi-racial society of merchants, bankers, law- 
yers, doctors and peddlers, whose fate it is to continue 
such a weighted life forever? 

Are Jews a race, a religion, or a destiny? And, if 
their fate up to now is unhappy, how can the elements 
in Jewry be reassembled to a happier destiny—and in 
what does a happy destiny lie? 

And as a chemist goes back to the atom, to the 
smallest element in any composition, such a scientific- 

ally minded political leader goes back to the human 
entities in his society and asks: What can I do with 
them? How can I re-group them? 
Now it is also characteristic of the scientific mind 

that it deals, not with what ought to be, but with what 
is. He does not ask himself should there be Jews— 
he knows there are Jews. He does not say, “Let us 
settle them where they are,” when he knows that 
where they are may be in a very precarious ghetto, 
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living as a strictly segregated minority, or floating 
around. Observing the status of millions of Jews 
in the world, the rhyme of Gelett Burgess comes to 
mind: 

“I wish that my room had a floor, 
I don’t so much care for a door, 
But this floating around without touching 

the ground, 
Is getting to be quite a bore.” 

So Weizmann, as a scientist, studied the elements 

of the Jewish people or Jewish society. He had 
plenty of chance to study it. For he was born in 
the Russia of the Tsars—that is to say in a ghetto— 
he studied in the free Swiss Republic, and then came 
the whole world. 

So he knows all types and situations of this species 
of human being called the Jew. He knows the spe- 
cific and the generic features. 

But in studying the Jews all around the world, he 
had to study something else: he had to study the 
surrounding world. Again he was using the scienti- 
fic approach. A scientist in his laboratory makes ex- 
periments in a test tube. But when he starts to build 
an industry around his inventions he has to study out- 
side conditions of the world in which he places it. 
And even in the test tube the reactions are different 
in one solution and in another. 

If you ask me why the Zionist politics that started 
as a Utopian dream became realistic in the last twenty 
years, one must answer: Because they have had such 
realistic leadership. Realism is not the stupidity of 
that conservative attitude that cannot envisage 
change. It is action based upon a correct analysis of 
factors. Weizmann’s correct analysis in the last war 
was that only the British Empire could give a chance 
to Zionism. His correct analysis in this war is that 
only democracy and political freedom can give a 
chance to Zionism. So he forgives and forgets the 
nuisances and setbacks that the Palestine Jews have 
had in the last twenty years. Rome was not built 
in a day, and neither is a Jewish state. 

And, as a chemist knows that there are processes 
that can only be achieved step by step, one process 
after the other, so a good politician knows that history 
is a logical process taken step by step. 
When Weizmann came over this time, and talked 

with many important Americans, he did not speak of 
Zionism. He spoke of ways of winning the war. Now 
we are in this process, at this step. Even when he was 

asked: Why don’t you speak about Palestine, he said, 
with a smile, “I’ll come back.” So he announced 
that there is another step to be taken. 

Now, the scientist is also skeptical regarding over- 
all solutions of problems. Dr. Weizmann, for in- 
stance, knows that there is more than one way to 
make synthetic rubber—and that there is more than 
one way of using corn; for instance, you can eat it. 
You can also drink it; and you can also make tires 
out of it. Strange as that may seem that is also true 
of the Jews. The quarrel between Zionists and as- 
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similationists has always seemed to me to be quite 
unscientific quarrel. The scientist, for instance, finds 
the transmutation of corn into rubber more exciting 
and interesting than its transformation into blood 
and muscle by way of the digestive tract. 

But, that doesn’t mean that he wants to starve men 
and nations of corn, or that ordinary corn is some- 
thing inferior. The whole world today consists of 
nations and assimilationists. Every country has as- 
similated vast numbers of individuals from other 
nations, and yet the nations have remained. 

From an American viewpoint, it is a good idea to 
have an asylum, and more than an asylum, a home- 
land for the Jews in this world. But it is not the 
whole thing: it does not suggest that we want to send 
all Jews to Palestine, any more than we wish to send 
all Europeans back to Europe—for if we did we would 
have nothing left by Americans. 

But for assimilationists, there is a certain necessity: 
the assumption that those people to be assimilated are 
equal. Critics of the Jewish race have often said: the 
Jews are not constructive; they have no nation-build- 
ing qualities. And for them the construction of Pal- 
estine is a proof of equality. It is a proof that the 
Jews, given soil of their own, held by them as a na- 
tion, possess the same characteristic as other civilian- 

building peoples who have the same opportunity. 
I do not assume that all these characteristics are 

good. The concept of nationality has been both crea- 
tive and destructive, and rabid nationalism is the curse 
of the world. But here again, I have confidence in 
Dr. Weizmann, and in his illuminated and scientific 
mind. For if a community is reborn it has the chance 
to avoid many mistakes that have become historical 
in other nations. The Palestinian state has not been 
created by conquest, which is expropriation of the 
soil of others. It has been created by purchase and 
by political agreement. The political agreement rose 
out of an attempt to make good some of the wrongs 
that had been inflicted and to reward benefits that had 
accrued from the last war. 

And as this was the situation in the last war, it is 
much greater in this one; for the evils inflicted on the 
Jews and the benefits received from them to the demo- 
cratic world are both incomparably greater. 

So, Dr. Weizmann is in a happy position. For the 
unrolling of the Jewish question on a gigantic scale 
demands a logical solution to it. That solution must 
be either extermination, assimilation, or nation- 
hood—or a combination of the last two. 

Now, in considering Palestine, and looking at it as 
a Gentile, there is a definite Palestinian contribution, 
not only to the Jews but to the Gentile world. It 
concerns the question of Lebensraum. ‘The antiquated 
ideas of the aggressor nations are that the areas of 
the earth must be redistributed on a sort of quota sys- 
tem in order to assure everyone equal prosperity. 
But the scientist sees that prosperity does not depend 
upon how much each person has, but how that soil is 
used. The Jews, in building up Palestine, have ac- 
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tually created more Lebensraum for the Arabs and 
not less. For they have taken parched, eroded, and 
exhausted soil, and by scientific methods of soil re- 
building and soil conservation have created the land 
on which they live. And that is a real contribution 
to the solving of even larger problems than the Jew- 
ish problem. It means for us, that the earth as a 
whole is not over-populated but under-populated and 
that every nation can get its vital space without ex- 
terminating or enslaving other nations. Dr. Weiz- 
mann’s chemistry goes into his politics as well. Pal- 
estine was a land flowing with milk and honey, cen- 
turies ago, in the annals of the Old Testament. For 
epochs it lay waste. And it is again a land flowing 
with milk and honey in the hands of the Jewish col- 
onists. If the Arabs, instead of fighting the Jews in 
Palestine, would emulate their soil conservation 

methods, they would have more land than they know 
what to do with, and could create a blooming Arab 
civilization. 

And it has not only been science, but the historical 
social sense of the Jews that has recreated Palestine. 
The experiment has proved what every religious soci- 
ety, such as the Catholic monastic system or the Mor- 
mons, learned long ago in the field of economics, 
namely that cooperative organization is the creator 
of individual prosperity. They have also proved that 
there is no logical cleavage between town and coun- 
try. The agriculture economy of Palestine is created 
by urban-minded people and is the better for it. 
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DOCUMENTS 
1. Histadrut Memorandum to the U.S.S.R. Ambassador to Great Britain 

77, Great Russell Street 

London, W. C. I. 
13th October, 1941 

His EXCELLENCY, THE AMBASSADOR OF THE U.S. S. R. 

13, Kensington Palace Gardens 
W. 8. 

Dear Mr. Maisky, 

As you were good enough to suggest when I saw you on 
October 9th, I am sending you herewith a short memoran- 
dum, giving the gist of what I said about Jewish Labour in 
Palestine, for transmission to your authorities in Moscow, 
together with the Labour Federation's request that they may 
be permitted to send a delegation of two or three people 
to Moscow. 

(a) to see what help we can render in this war, either 

directly in Palestine, or through our influence in America 
and elsewhere; 

(b) to present to the U.S.S.R. the views and aspirations 
of Jewish Labour with regard to Palestine and the post-war 
settlement. 

Yours sincerely, 

(Signed) D. BEN-GURION 
General Secretary 

General Federation of 
Jewish Labour in Palestine. 

The General Federation (Histadrut) 

of Jewish Labour in Palestine 

1. The Jewish Community in Palestine now numbers 
approximately half a million. Of these some 125,000 adults 
are members of the General Jewish Labour Federation 
(Histadruth), which was founded in December 1920. At 
the date of its foundation it had a membership of 4,433 
(comprising almost all the Jewish workers then in Pales- 
tine), out of a total Jewish population of about 60,000. 

2. The Federation comprises trade unions, co-operatives 
of various kinds (producer, consumer, settler, contractor, 

transport, credit, banking, and marketing), together with 
educational, cultural, and publishing institutions; it also 
conducts labour immigration and colonization. 

(I) All the members of the Federation are grouped in 
trade unions, the most important being the agricultural, 
building, transport, food, metal, textile, chemical, railway, 
and port workers’ unions, as well as those of the teachers, 
and clerical and professional workers. But workers are 
members of the Federation not through their unions, but 
directly, the Federation being a centralized union with 
subordinate sections. 

(II) The Federation's co-operative activities are highly 
developed, and cover all branches of the community’s eco- 
nomic life: agriculture, settlement, building and agricultural 
contracting guilds, consumers’ associations, marketing and 
banking cooperatives, health insurance and medical aid, etc., 
all of them parts of the Federation and subject to its central 
authority, their work being conducted not only in the 

interests of their own members but also of the working class 
generally, and of the historic aims of Labour. 

(Ill) The Federation conducts the education of the 
workers’ children, and has established a network of schools 
all over the country in towns and villages, as well as educa- 
tional institutions for adult workers. It devotes much atten- 
tion to the spreading of the Hebrew language among Jewish 
Labour immigrants arriving from different countries (and 
speaking different languages), thus welding them into a 
single cultural unit. The Federation also publishes Hebrew 
books and journals, daily and weekly papers, etc. The 
labour daily Davar has the largest circulation of any daily 
paper in Palestine. 

(IV) One of the most important and characteristic activ- 
ities of the Federation is its immigration and colonization 
work. Only a negligible number, less than one per cent, of 
the members of the Federation are Palestinian born, and the 
whole movement is the result of immigration into Palestine 
in the last thirty-five years, while the majority of its mem- 
bers have arrived during the last ten years. The growth of 
the federation is due primarily to the influx of new immi- 
grants, which has not ceased even during the war. In co- 
operation with the World Zionist Organization, the Fed- 
eration trains young prospective immigrants for work in 
Palestine, receives new arrivals, sends them to work, organ- 
izes them, and—so far as means are available—settles them 
on the land, mainly in collective settlements. 

3. The main aim of the Labour Federation is twofold. 

(a) Asa part of the World Zionist Movement, to achieve 
the territorial concentration of the Jewish people in its own 
homeland and to build up in Palestine a modern, progres- 
sive, independent Jewish Commonwealth, based on a 
healthy economy in agriculture and industry, on land and 
at sea, capable of absorbing a growing Jewish immigration 
and thus providing a lasting solution to the Jewish problem: 
Jewish homelessness, minority status, and the abnormal eco- 
nomic structure of the Jewish masses in the countries of the 
Diaspora. 

(b) As a part of the Labour Movement, to achieve in 
Palestine a Socialist Commonwealth, taking part in the 
struggle of the world Labour Movement for the abolition 
of Capitalism and the establishment of a Labour Socialist 
society throughout the world. 

4. Jewish Labour in Palestine has been confronted from 
the outset with a unique task, without precedent among 
Labour Movements of the world. It had to transform middle 
class townsfolk into a rural working community, to bring 
over scattered Jews from different countries and weld them 
into a new national, social, economic, and‘cultural unity. It 
had to rebuild a desolate and neglected, but not empty, 
country under difficult political conditions, without state 
power, without state funds, and working entirely on a vol- 
untary basis. It made the utmost use of the creative and 
revolutionary strength of a well organized, aim-conscious 
Labour Community, and set itself not merely to preach an 
historical ideal, but to achieve it. 

5. Apart from trade unions, co-operatives, and cultural 
work, which are to be found on more or less similar lines 
in other countries, there are two distinctive features of the 
activities of the Labour Federation in Palestine. 

(a) The education of Jewish youth throughout the 
world, in special organizations called “Hechalutz” (Pioneer ) 
organizations, and their training in manual work, and es- 
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pecially in agriculture, in preparation for their new life 
in Palestine, where they will have to rebuild their national 
homeland and regenerate their people. Before the war, 
these Pioneer Organizations comprising some 300,000 young 
men and women between 16 and 25, existed in all countries 
of Europe. (Such an organization was established and legal- 
ized—also under the name of Hechalutz—in Russia in 1923, 
and worked there for several years before being dissolved ). 
They still exist in England, America, and the very few 
European countries not under the Nazi heel. 

(b) The agricultural settlement of workers in Palestine, 
with the financial means afforded by the Zionist Organiza- 
tion and by Labour’s own financial institutions, on the 
following principles: 

Self Labor; 

Cooperative production and distribution. 

Almost all the colonizing work of the Zionist Organiza- 
tion in Palestine in the last thirty years has been labour 
colonization based on the foregoing principles. The land 
of these settlements is national property of the Jewish 
people, held by the “The Jewish National Fund.” No hired 
labour may be used, and the land is leased only to those 
prepared to work it themselves. The whole economic life 
of these settlements is based on mutual aid, co-operative 
production and distribution, association with the whole of 
the labour class through the Labour Federation, and, in 
most settlements, on pure collectivism. More than 20,000 

Jewish agricultural settlers live in collective settlements 
(Kvutzoth), where everything is held in common. The 
Kvutzah is the sole owner of the means of production, as 
well as the only supplier of the needs of the community, not 
through wages, but by communal organizations for upbring- 
ing of children, for feeding the community (in communal 
kitchens), and for meeting the needs of the members as in 
a single family. The different settlements are combined in 
national collective groups, all belonging to the Labour 
Federation. So far as their economic relations with the out- 
side world are concerned, they buy and sell their goods 
through consumers’ and distributive co-operatives of the 
Federation (Tnuva and Hamashbir). All financial transac- 

tions are conducted through the Workers’ Bank and the 
central colonizing association “Nir” (The Furrow). 

Dagania, the first communal settlement of this type, was 
established on the banks of the Jordan in Lower Galilee 
thirty-two years ago, by some twenty settlers. There are now 
more than 100 collective settlements all over the country, 
comprising some 20,000 settlers. They engage not only in 
agriculture, but also in industry, and they include some 
wage-earners who work in private undertakings, farms or 
factories, paying their wages over to the Kvutza, and receiv- 
ing from it their requirements on the same basis as other 
members. These collective settlements constitute the back- 
bone, material as well as spiritual, of the Labour Federation 
in Palestine. 

The training centres in the various countries which pre- 
pare young people for work in Palestine are organized on 
the same communal basis. In this way our young men and 
women are prepared, even in the Diaspora, to take their 
part in the task of building up a free Jewish country and 
creating a model for a Socialist Labour Commonwealth. 

6. The Federation is the largest, most influential, and 
best organized group among the Palestine Jews. In the 
Jewish National Assembly (Asefat Hanivcharim), Labour 
holds fifty percent of the total number of seats, and the 
chairman of the Jewish National Council (Va’ad Leumi) is 
a Labour man. Labour is also the biggest group in the 
World Zionist Organization, which has branches in all 
countries outside the U.S.S.R.—in Europe, Asia, Africa, 
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Australia and America. On the Central Council of the 
World Zionist Organization, Labour holds forty percent of 
the seats, and on the Executive, which has its seat in Jerus- 
alem, the Chairman, the Heads of the Political Department 
and of the Treasury, are Labour men. The Labour Federa- 
tion is also intimately connected with the greater part of 
organized Jewish Labour in different countries, and especi- 
ally in the United States of America, where the majority of 
the Jewish Trade Unions, branches of the Worker’s Circle 
(Arbeiterring), Workers’ Friendly Societies, etc., are organ- 
ized in a National Committee to assist the Labour Federa- 
tion in Palestine in all its endeavours, financially, politically, 
and morally. 

7. As Jews and as workers, the Jewish Labour Movement 
in Palestine is wholeheartedly and unreservedly in this war 
against Nazi Germany and Fascist Italy. They realize what 
this war means for the Jewish people, and are anxious to 
take their full share in the struggle, and to help by all 
means in their power, direct and indirect, towards the vic- 
tory of the Allied cause. Ten thousand Jews from Palestine, 
mostly Labour men, are already fighting in the Middle East, 
and the Labour Federation is anxious to use its whole in- 
fluence not merely in Palestine, but throughout the world, 
and especially in America, in the same cause. 

8. While considering the destruction of Hitlerism and 
Fascism as the most immediate and burning need of human- 
ity in general and labour in particular, the Federation is 
deeply concerned with the fate of the Jewish people after 
this war, which will not be safeguarded by victory alone. 
For millions of Jews the need for immigration in Palestine 
will be even greater after the war than before. 

9. The Federation desires to send a small delegation of 
two or three people to Moscow in order to 

(a) ascertain what help it can render in this war, either 
directly in Palestine or through its influence in America 
and elsewhere; 

(b) present to the U.SS.R. the views and aspirations 
of Jewish Labour in Palestine, which are also the views and 
aspirations of many millions of Jews throughout the world, 
with regard to Palestine and the post-war settlement. 

Soviet Russia will be among the few leading major 
powers which will determine the fate of the world when 
peace is established. 

While in Soviet Russia itself there may be no Jewish 
problem, the attitude of Soviet Russia to the Jewish prob- 
lem outside is a matter of the greatest concern, both from 
the Jewish and Labour point of view. 

II. British Labor and Palestine 

The Conference records its detestation of the sufferings 
inflicted upon the Jewish people. It reaffirms its determina- 
tion that in the new international order after the War, 
Jews shall enjoy civil, religious and economic equality 
with all other citizens, and that international assistance shall 
be given to promote by immigration and settlement the 
Jewish National Home in Palestine. 

The Conference fully accepts the common responsibility 
of the United Nations towards the oppressed peoples of 
Europe—the innocent victims of savage devastation, human 
and material, without parallel in history; a responsibility 
which will not come to an end with the cessation of 
hostilities. 

(Part of Resolution of the international situation adopted 
at the 41st Annual Conference of the British Labor Party 
in London, May 28, 1942. Moved by Noel Baker, M.P.) 
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Why Morris Hates the Japs 

HEN MORRIS VOGELSTEIN, a native of the Bronx, 
was drafted into the army early in 1942 he was not 

very enthusiastic about the entire proposition. Morris was 
no isolationist and had no objections to this country’s en- 
trance into the war. As a matter of fact he had been strongly 
for it. But the prospect of being in the army himself did 
not make him happy. This conflict in his ideological allegi- 
ances caused him some embarrassment and he was frequent- 
ly apologetic. “I’m perfectly willing to serve in the army,” 
he would say, “but what good would I be as a soldier? Just 
look at me. I’m near-sighted; I’m not strong, I haven't been 
in a fight since I was seven years old. What the hell kind 
of soldier would I make?” 

Nevertheless when he was taken to Fort Dix and the matter 
of his becoming a warrior was no longer in doubt, he tried 
to put a good complexion on the business and to be cheerful. 
His former inferiority complexes regarding his weak eyes, 
the vague rumor of a weak heart and other ailments were 
now seldom mentioned. Instead he would boast with true 
veteran’s pride: “The war can’t last long. We'll show the 
goddam Nazis.” Impressed by the sight of a company of 
trained soldiers marching in measured cadence with rifles 
on their shoulders and bayonets rhythmically dangling from 
their hips, he responded to their disciplined strength, and 
never having seen anything more overwhelming in a mili- 
tary way, he really began to feel that the enemy must in- 
evitably give way before an onslaught of this company with 
their rifles and bayonets. 

His entire hatred against the enemy was concentrated 
against the Germans. The Italians Morris disliked too, but 
feeling a new surge of strength as a result of his uniform, 
he soon learned to sneer at them. “What the hell, even the 
Greeks could beat them; one American regiment could take 
Rome in no time.” Toward the Japanese, however, he had 
no formulated attitude. They, too, were the enemy, but a 
vague and remote one, almost impersonal. When did he 
ever come in contact with Japanese in the Bronx, and what 
were they in his young life? Having been a bright student 
in his youth he knew geography well. He knew all about the 
the explpitation of Java and the Philippine fight for in- 
dependence and the miserable condition of the Malayans, 
but only in an academic way. Now that he found himself 
in uniform, bound by oath to fight the Japanese as a real 
enemy, he was decidedly ill at ease. What did he care who 
governed Java? The Bali Islands were interesting as a 
refuge for would-be Bohemians and some tired intellectuals 
out for something really different. Once he had even toyed 
with a romantic notion of going there himself. But whether 
the governor of Bali was Japanese or Dutch concerned him 
not at all. 

This indifference reached a stage of mild distress when, 
after a few days’ stay at Fort Dix, he was shipped to a train- 
ing camp on the West Coast. Now his future military career 
began to assume a definite pattern which ironically enough 
pointed toward Japan. And there he was, committed ideo- 
logically and psychologically to a strong attitude in this war 
and yet unable to work up any great emotional resentment 
against the Japanese. 

He bore his secret confusion in silence. It was no use and 
also a lot safer not to talk. Soldiers, particularly those who 
have not yet seen service, do not lightly tolerate remarks of 
indifference or sympathy toward an enemy people. 
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IN THE SHADOW OF AN ARMY CAMP 
by Shlomo Katz 

For eight weeks Morris Vogelstein underwent basic 
training on the West Coast. He learned to use a rifle and 
march in formation like the soldiers he had seen in Fort 
Dix during his first days. Now that he was able to do these 
things himself and realized that he was still no military 
superman, that he was still afraid of many things instead of 
being feared by all, his self-assurance received a considerable 
jolt. 

The first few weeks Morris was confined to his training 
camp under the regulations that quarantine all new soldiers. 
When he finally gained freedom to go to the nearby city on 
an occasional six-hour pass, he spent the time wandering 
aimlessly around and counting the precious free minutes. 

The weeks passed and he became accustomed to his new 
surroundings. On one such visit he departed from the usual 
path of the soldier, the local great white way with its 
taverns, and struck out for parts unknown, toward the 
residential section of the city. Strolling about slowly he saw 
an old man mowing a lawn, and his heart throbbed with 
recognition. A Jew, if ever there was one. And he felt 
warm and good inside. Just like home. Tilting his cap to a 
rakish angle, he addressed the old man, “Hello, landsman!” 
The response was immediate. A Jewish soldier—nothing 
was too good for him. Morris was promptly inducted into 
the house, introduced to the mother, the daughter, made to 
sit on the best chair in the living room, treated with cake 
and schnapps. By the time Morris left the house he had a 
date with the daughter and an invitation from the mother 
to have a gefilte fish supper with them. Both dates were to 
be the coming Friday evening. 

Life seemed livable again. Here were surroundings well 
known to him. At home he had not liked gefilte fish so 
much. During a certain period of radicalism in his youth he 
had derided religion and everything that went with it. The 
Friday evening suppers at home, the lighted candles, the 
blessings over the wine, and the gefilte fish, were then all 
part of a hated religious set-up, so many clerical hangovers. 
That was the way Morris had felt about it years before. But 
now it was different. Suddenly, in the midst of an environ- 
ment of bawling sergeants, corporals who would suffer no 
lapse of discipline, noisy barracks that drowned out even 
thought, and mess hall stew, Morris had rediscovered the 
charm of a Shabbes meal and its festive character. And of 
course gefilte fish was part of it. 

For the next five days he impatiently counted the hours. 
This Friday he would go to town, not to lean against a mail 
box nor to sit in the Service Club which was full of soldiers 
and so much like the army post from which he had just 
escaped. This time it would be really different, like being a 
soldier no longer while enjoying the admiration which his 
uniform evoked in the people who had invited him. 

Thursday evening Morris spent in polishing his buttons, 
giving a special shine to a pair of shoes to be used the 
following day, and pressing his uniform which he carefully 
placed under the mattress for the night to prevent it from 
wrinkling. Friday morning dawned bright and promising. 
And then calamity struck. At reveille the sergeant of his 
platoon read an announcement: by order of General —, an 
alert has been declared. No passes, leave, or furlough will 
be granted until further notice. 

Morris stood bewildered. They couldn’t do that to him, 
after he had looked forward to today with such anticipation. 
But he had already been in the army long enough to learn 
that absolutely nothing could avail against an army order 
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which, like the word of God, could not be revoked. And so 
Morris transferred his bitterness and resentment to the 
Japanese whose threats to the West Coast had brought 
about the state of alert. He no longer called them Japanese 
as he had almost religiously done to that day. From now on 
they became Japs to him too, and he went around muttering 
under his breath, in good army style: “The goddam Japs, if 
only I could lay my hands on one of the—, look at what 
the — have done to me.” 

Soldier’s Wife 

The good Jewish ladies of B. are devoted to the cause of 
Democracy and are willing to make any sacrifices for its 
sake. But history has done them wrong, and aside from a 
slight feeling of self-importance and chosenness at living on 
the West Coast, a potential scene of invasion, there is really 
little for them to do that ladies in the security of Iowa can- 
not do as well. And so they knit and sew and occasionally 
send some cakes and fruit to be distributed to Jewish 
soldiers after Friday evening services in the nearest 
army cantonment. To atone for the biological tragedy 
which prevents them from taking up arms, the good ladies, 
banded in numerous societies, also contribute of their 
wealth by paying their taxes in a mood of piety not unlike 
that at the blessing of the Shabbes candles, and by contri- 
buting to war relief funds for China and for Russia. But 
what satisfaction can there be in baking a cake for soldiers 
at a time when the world is on fire? Their hearts hanker 
after some much more real and direct self-identification 
with the war. And what true solace can they find in contri- 
buting to the Russian War Relief? They cannot see the 
soldier, confined: to his army camp, eat the cake, and Timo- 
shenko’s warriors are certainly no less remote. What they 
want and inwardly need is some direct contact ‘that would 
give them a sense of personal participation, some activity 
that would give them an opportunity to lavish their over- 
flowing emotions. 

It was therefore something in the nature of a merciful 
act of God when the ladies of one of B.’s Jewish societies at 
last found an object for their solicitude. This came to them 
entirely unexpectedly and by accident, yet in the simplest 
mgnner. The wife of a soldier from the East, who was 
stationed on the West Coast, came to live near his camp. 

Being a stranger in search of work and lodging, she turned 
to the Jewish Welfare Board for assistance. The machinery 
of this organization promptly set to work, and after much 
excited telephoning back and forth, deposited the visitor in 
the house of one of the patriotic ladies. Not that she had 
spare rooms to rent; in normal times this balaboste would 
no more think of taking in a boarder than of burning her 
noodle soup. Now, however, the stranger from the East 
came as a godsend. At last the war became personalized and 
immediate. 

The lady lost no time in telephoning the secretary, the 
president, and the treasurer of her favorite society about her 
find. And then things began to hum. Much bewildered by 
the shower of attentions, the soldier's wife unexpectedly 
found herself the repository of all the pent-up concern and 
affection that formerly could only vent itself in cakes and 
knitting and donations. She was no longer a soldier’s wife, 
she became the soldier’s wife, with consequent numerous 
embarrassments. “Rent? Why, child, you don’t have to pay 
anything for this room. Nobody uses it anyhow. Oh, all 
right, all right, then ten dollars a month. Of course ten 
dollars is enough for a room!” 

But when morning came it turned out that the soldier’s 
wife had not only rented a room to sleep in but was being 
provided with board as well. Although provided is hardly 
the word to describe the situation. It was more a case of 
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being treated like a bride on the first day of her marriage, 
with breakfasts solicitously crammed down her throat much 
against her will. To get out of lunch was fairly simple, since 
she went downtown to look for a job, but supper again was 
a problem unless the soldier's wife had decided to roam the 
streets till after her benefactors, tired of waiting, had gone 
to sleep. The meal left on the table in readiness for her, 
however, could not be neglected. The happy landlady was 
not content to keep her find to herself, but with true gener- 
osity must needs share it with her fellow society members. 
And so the soldier's wife was besieged with importunate 
invitations, that could not be turned down without extreme 
rudeness, to accompany her hostess to all kinds of ladies’ 
meetings, graduation ceremonies, bar mitzvah parties, and 
“just so” family gatherings, where she could be shown off in 
an appropriate setting and yet at the same time be made to 
feel “at home.” 

When after some days had passed and the soldier himself 
had a chance to come into the city on a brief six-hour pass, 
he found his wife surrounded by a bevy of maternal, 
admiring ladies intent on making her feel at home to such 
an extent that there was hardly any room left for him. His 
wife, toward whose arrival he had been looking forward for 
months, had, much against her will, become a symbol for 
the good ladies of B., a symbol which they guarded jealously 
for what she meant to them, even from him. 

Cookies 

The Ladies’ Auxiliary of the Jewish Benevolent Associa- 
tion of B. had agreed upon a noble plan for treating the 
soldiers who came to visit the Jewish community center of 
their city when on leave. Each member in turn provided a 
batch of cookies and soft drinks. They also made it a point 
not to bring stuff bought in a store, but to bake it them- 
selves as a personal offering exceeding its price. The plan 
worked well for both the ladies and the recipients; it pro- 
vided a welcome snack to the uniformed men, and a good 
deal of earnest satisfaction to the donors who, individually 
and with beaming faces supervised the distribution of their 
handiwork. 

Mrs. Abramovitch, whose turn it was to bring the goodies 
for May 26, applied herself with diligence to the baking of 
her cookies. Not to dilute the nature of her offering, she 
saved her rationed sugar for three weeks for this purpose. 
When May 26 came she hied herself to the community 
center early in the afternoon to decorate the booth where 
her contribution would be distributed. This job finished, 
she hastened home at four o'clock, changed into her best, 
and taking her supplies in a taxi, set them out attractively. 
But six o'clock came and the usual few soldiers who came 
on early passes failed to arrive. Seven o'clock, then eight, 
and still not a soldier in sight. Mrs. Abramovitch stood 
behind her counter, upset and worried. What could have 
happened on this of all days? The papers had said nothing, 
there were no announcements over the radio that might 
explain the mystery, and there were the cookies and drinks 
she had so carefully prepared, standing in appetizing array, 
unwanted and unclaimed by anyone. 

Unable to bear the suspense any longer, she finally left her 
counter and began making frantic telephone calls to discover 
the cause of her humiliation. No one seemed to know; all 
were equally mystified. In desperation she called the army 
camp and the news was given to her. An indefinite alert 
had been declared, and no soldiers could leave their posts. 

On the verge of tears, Mrs. Abramovitch packed her 
unheeded offering, mildly complaining to fate: “And it had 
to happen on this, of all days!” 
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WHITHER RUSSIA? 
by Victor Chernoff* 

id IS A full year now since, at a signal from Hitler, 
swarms of clanking German tanks started for a 

rush into the territory of the Soviet Union, while 
droves of steel dragons in triangular formation, their 
propellers ominously droning, flew overhead. What 
has transpired during this period within the Soviet 
Union now that the country has been jolted by a 
foreign invasion? What changes have taken place in 
its depths? This question cannot be easily answered. 
More than ever is the Soviet Union now isolated from 
the rest of the world; reports reaching us from there 
are more meager than ever. The few excerpts from 
Soviet publications which now and then come into 
our hands are singularly devoid of real content and 
are filled with monotonous reiterations amounting to 
little more than the echo of regimental drums; they 
contain no discussions of the serious problems of war 
and peace. 

To be sure, we have been told by the news agencies 
about a whole series of demonstrative acts by the 
Soviet government; compelled as it was to make an 
abrupt change in its foreign policy, the Soviet govern- 
ment has not been sparing in its efforts to produce evi- 
dence of its readiness to make the most elastic and 
the widest adjustments. But it is this very display of 
generosity which has aroused profound scepticism 
everywhere. Stalin’s “Godspeed” to President Roose- 
velt sounded shrill and unnatural while the represent- 
atives of the Soviet Union have been speaking more 
and more of the “Russian Army” instead of the “Red 
Army.” The misgivings entertained in aristocratic 
circles outside of Russia on the freedom of religion in 
the Soviet Union were answered by the permission 
given to the ministers of all denominations to offer 
prayers for the victory of Soviet arms. Two full 
“radio-congresses” were organized at which the 
famous slogan of the Communist Manifesto calling 
on the proletarians of all countries to unite was sup- 
planted by the new and unexpected call on the Slavs 
of all countries to unite. At Communist rallies to 
celebrate the new alliance between the Allies and the 
Soviet Union the participation of Greek-Orthodox 
priests with all their paraphernalia became an 
integral part as indispensable as salt to an egg or a 
spicy snack after a strong drink. 

It were sad indeed if there was nothing more in the 
whole business than this cheap buffoonery. Fortun- 
ately, however, this is not the case. The whole tenor 
of oral and printed propaganda had to be changed 
and it became suicidal to speak of the Second World 
War as a foreign war in which two equally vicious 

*The author of this article, a noted Russian writer, is one of 
the leaders of the Socialist-Revolutionary Party and was President 
of the All-Russian Constituent Assembly. Naturally, the views 
expressed in this article are on Mr. Chernoff’s own responsibility. 

imperialisms are contending for power. It seems only 
yesterday when Molotov’s winged phrase rang in our 
ears that “Germany now among all European coun- 
tries is the only country which strives for a speedy 
cessation of the war, while England .. . only yesterday 
having condemned aggression, insists on continuing 
the war and is opposed to the conclusion of peace” 
—and today that phrase sounds like a grotesque 
anachronism. And what of Stalin’s message of good 
will to the Nazi Congress? That message contained 
words which no soap can ever wash off—the words 
about the “alliance cemented in blood” between the 
two countries. England, which is today being extolled 
for her perseverance in waging the war to a victorious 
end, was calumnied only yesterday for that same per- 
severance, while yesterday’s words of praise had to be 
forgotten to declare the Third Reich as the enemy of 
civilization, democracy and humanity. 

It would be easy, on the basis of all this and of 
much else that we know, to condemn the Soviet policy 
out of hand as mere sham and hypocrisy and to say 
that only the unsophisticated can be caught by such 
crude bait. But the thing is far more complicated and 
serious. Thoroughly corroded as the Soviet govern- 
ment is by dictatorial rust, drawn as it is with all its 
inner being to complete totalitarianism, it is neverthe- 
less the prisoner of its own position in world politics. 
It is a position that binds it to certain attitudes. Forced 
out of the world totalitarian bloc and having no other 
refuge but the opposing bloc of world democracy, 
it must now publicly defend the principles of human- 
itarian-democratic civilization; and it is these prin- 
ciples which will have to develop after the war from 
the mere formless cells they are now into full-grown 
shape and maturity. The Soviet government will have 
to come to an understanding with the world democ- 
racies—first of all with the Anglo-American democ- 
racy—on giving those principles in the future con- 
crete forms of social and political realities on a 
universal scale. In cooperation with the democracies, 
the Soviet Union will not only have to win the war 
today, but also build the world tomorrow. 

To be sure, it would be naive to conceive of the 
miracle of the sudden conversion by the Soviet dicta- 
tors into genuine democrats as a possibility. Just as 
St. Anthony found it difficult to shed the burden of 
the flesh, so the Bolshevik government would find it 
most difficult to achieve a victory over itself. Its total- 
itarian habits have eaten into its very bones, and as the 
French say, chassez le naturel, il revient au galop. 

In essence, the whole past year has been a year of 
“galoping returns” by the Soviet to those first prin- 
ciples which brought its regime close to the Nazis and 
facilitated the conclusion of the Molotov-Ribbentrop 
treaty. Those were principles definitely condemned 
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by the Atlantic Charter of Roosevelt and Churchill, 
the very Charter among whose twenty-six signatories 
was also Litvinoff as “the plenipotentiary and in the 
name of the Soviet Government.” Thus the spirit of 
the Charter has been recognized by the Kuibishev 
regime. But when has there been a time that the flesh 
does not seek to rebel against the spirit? The only 
question arises, which of them—the flesh or the spirit 
— jis favored by circumstances? At the present 
moment the balance has been made by the London 
agreement of May 26, 1942. It marks the exact mea- 
sure of the distance covered in the space of a year 
from the beginning of the German-Soviet war to the 
present time. 

According to the spirit of the Atlantic Charter the 
war waged against Hitler is one and indivisible, 
requiring unity of direction and unity of command on 
any front. The various theatres in this war were to be 
looked upon as merely sectors of a single front. Such 
was the theory, but such was not the Soviet practice. 
Until the very last time access to the Soviet front was 
barred not only to allied war correspondents, but even 
to allied military attaches. The Soviet government jeal- 
ously guarded its own battlefront from foreign 
eyes and even in the joint occupation of Iran the 
Soviet authorities drew a sharp line of demarcation 
between the two military forces which made mutual 
communication almost impossible. When the Ger- 
mans took Rostov last year and the possibility of their 
break-through to the Caucasus became imminent, the 
question arose about a joint Anglo-Russian defense of 
the roads to the Baku oil fields. The Soviet govern- 
ment then hastened to announce that it had enough 
men at its disposal and that all it needed were tanks, 
airplanes, artillery, ammunition—and nothing more! 
It was no secret to anyone that the Soviets had no lack 
of young men of military age. But at that time at the 
Russian front catastrophic losses took place not of raw 
recruits but of seasoned, fully equipped and armed 
large military units, and under these circumstances 
even the risk of new Russian disasters could not over- 
come the reluctance of the authorities to admit 
strangers. 

Another manifestation of the rebellion of the flesh, 
so to speak, against the spirit of the Atlantic Charter, 
was seen in the quickly acquired “‘receiver’s mentality” 
of Moscow. 

England and America naturally intended the Rus- 
sian front, where Hitler’s main forces were concen- 
trated, to receive the greatest help in military supplies 
of all kinds, tentative quotas having been assigned in 
accordance with the growth of war production. But 
when those quotas were assigned, America could not 
have foreseen that it would be attacked by Japan and 
that she herself would be in need of more war 
material than she had figured. Moreover, before the 
Japanese attack on Pearl Harbor, many sea lanes were 
still open for sending supplies to Russia, which Japan 
later cut off. Such was the direct route from San Fran- 
cisco to Vladivostock, there was also one by way of 
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Hong Kong and Singapore and another one by way of 
a port on the Indian Ocean and Iran, that is, by rail- 
way to the Caucasus. When Japan seized the British- 
Dutch and American positions on the Pacific, these 
lanes disappeared, and when, moreover, intensified 
submarine warfare brought about a shrinkage in ton- 
nage, cargoes intended for Russia were stranded 
in the ports. And then suddenly there began an in- 
spired newspaper campaign at the beginning of Feb- 
ruary with the sensational headlines “U. S. A. Sends 
to Russia Only Half of Promised Supplies” or “Russia 
Is Disappointed by the Military Achievements of 
Allies.” Then came questions about the defeats and 
retreats in the Pacific. D. Zaslavsky, in an official 
Soviet newspaper, went so far in his expression of 
contempt for the military fitness of the Allies, that 
Molotov had to disavow his views. Such a campaign 
could originate either in a Fifth Column or in a desire 
on the part of Russia to stock up arguments for event- 
ually leaving the fold of the Allies. Many people 
began to wonder if Russia was not preparing for a 
separate peace. 

A separate peace was, or seemed to be, impossible, 
but a separate war became a fact. It seemed as if there 
were two separate wars being waged alongside each 
other, one by the Allied Nations against world totali- 
tarianism and for world democracy, the other a 
national war of the Soviet Union against a foreign 
invader. 

Always in a state of splendid isolation from the rest 
of the world, the “Soviet people” was waging a defen- 
sive war against the world gangsters which raided its 
land. Stalin was being pictured more and more in the 
role of a historic Russian hero such as Alexander 
Nevsky and it was a role he fancied much more than 
that of Roosevelt's collaborator. The former was 
more in accord with his autocratic power than the 
latter which implied a consistently democratic world 
order. 

Unfortunately for Stalin, he could not maintain the 
line of a separate war to the end. If he is fighting 
Germany in the name of his own special aims, what 
right has he to demand help from his allies? After 
all, they did not induce him to go over from the 
totalitarian to the democratic side, nor did he do so 
on conditions of receiving military, technical or any 
other help from the Allied Nations, certainly not on 
condition of any preference in the rendering of such 
help. The main powers of the democratic bloc began 
assisting Stalin not because of any contractual obliga- 
tion, but simply because it was to their advantage. As 
long as the Soviet waged a separate war with its own 
objectives which merely happened to coincide with 
the Allied war and was only bound to it by having 
the same enemy, the Allies could lessen or even sus- 
pend their help to Stalin at any given moment. But 
this is not what Stalin wanted. What he wanted was 
on the one hand to conduct his own war against 
Hitler, while on the other hand to have the benefit of 
the formal participation in it by the Allied Nations: 
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he wanted a single war at least on paper. Moreover, 
he wanted his own sector of the front to be recognized 
as the main and decisive sector. 

It was in this sense that a clever campaign was 
started for the formal recognition of the Russian 
front as the main and decisive one. 

Where a single front actually exists, such a ques- 
tion could never arise. The relative importance of 

the position occupied by any of the participants at 
any given moment, depends entirely on the plan of 

the campaign—whether that plan originates in one’s 
own or in the enemy’s camp, that is, whether one’s 

own or the enemy’s army holds the initiative. What 
then was the sense of carrying on a public discussion 
about this military question in such general and 
abstract terms? To seek an absolute and permanent 
“main” center in the front as a matter of principle 
is pure strategic metaphysics which is not only futile 
but harmful, if for no other reason than that it en- 

courages national parochialism. Any nation would 
like its own front to be recognized as the key to a 
general victory. At the time the agitation began for 
the recognition of the pre-eminence of the Russian 
front, its significance was obvious to all, and there 
was no need to knock at open doors. It soon became 
evident, however, that to neglect other fronts would 

mean eventually a catastrophe for the Russian front 
as well. The seizure by the Japanese of nearly all sea 
lanes on the Pacific Ocean had a disastrous effect on 
the supply of military material which was sorely 
needed on the Russian front. The occupation of 
Burma and the loss of the only good road for supply- 
ing China with arms enabled Japan to launch an 
extensive attack on Chungking with the objective 
of delivering China a death-blow and knocking her 
out of the war. The government of Chiang-Kai-Shek, 
realizing the peril, sent an S.O.S. appeal to its Euro- 
pean and American allies. It is difficult to see how 
anyone could fail to understand that the liquidation 
of the Chinese war as coveted by the Japanese, if 
carried out, would release such a large number of 
Japanese troops that an invasion on a grand scale of 
Siberia or India or even both at che same time, would 
become a possibility. A Chinese catastrophe would 
thus be a prelude to a catastrophe on the Russian front 
and has to be averted at all costs. 

As to the question of the relative concentration of 
striking forces in any given section of on any given 
front, this is hardly a fit subject for a noisy newspaper 
controversy. It is a question to be studied, reported 
on, deliberated on, decided and planned at the Su- 
preme War Council of the Allied Nations. The nuc- 
leus of such a Council would have to consist of the 
best military minds of Great Britain, Russia and the 
United States. But, as we have already noted, the 

Stalin-Molotov group does not seem in the least 
inclined to lay its cards on the table before its allies 
and still demands of them unlimited blind confidence. 
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Now what are the powers wielded by this group 
and what groups are there in the Soviet Union, if any, 
which are able to counterbalance its influence? 

Of the Communist party itself it may be said that 
after a long series of bloody purges it presents a de- 
pressing sight of a characterless mass. Stalin achieved 
his aim and eliminated anyone in the party whose 
figure protruded in the least above the general level. 
There is only one political figure in the Communist 
party, only one personality to be taken into account, 
and that is Stalin. All others are mere “extras” on 
the stage in this great tragedy enacted in Russia. 

Intelligent and observant visitors to Russia in 

recent months have made the same discovery: the 
party of dictatorship which theoretically has all the 
power in the land, has been relegated to the back- 
ground and is being hardly seen or heard from, while 

the real power has passed into the hands of two well- 
organized groups—the military authorities and the 
G.P.U. Military leaders who rose to power within the 
party, such as Voroshilov and Budenny, have lost 

their former prestige in the ranks. These are heroes 
of the civil wars, Stalin’s former comrades and associ- 

ates in the battles of Tzaritzin, Warsaw and Lemberg. 
Young generals have now risen to prominence, men 
who rose not in the civil wars shedding the blood of 
their compatriots in an attempt to force them under 
the heel of the dictators, but who received their bap- 
tism of fire and blood in this present “War for the 
Fatherland.” It is true that they are all graduates of 
the Communist Youth and that they have in their 
breastpockets Communist party tickets, but their atti- 
tude towards the events of former years in their 
country is different. They have lived through all the 
horrors of the Red Terror down to the execution of 
the military marshalls, but they were never intox- 
icated by that Terror and never joined the rabble in 
the cry “Crucify Him!”. If they quietly and without 
protest accepted all the horrors of the Terror, it was 
often against their judgment and their feeling. Their 
popularity in the army, which under their com- 
mand exploded the myth of German invincibility, 
is not tainted by tragic memories of ruthlessness 
against their own people. These young generals know 
that Shaposhnikov, one of the ablest and most edu- 
cated of Soviet generals, has been kept down because 
he failed to sing Stalin’s praises in his account of the 
Soviet-Polish campaign, and because, on resigning as 
Chief of the General Staff, he criticized the infamous 
pact which rid Hitler of the nightmare of a two- 

front war. They understand that by not entrusting 
the conduct of the war or at least of one of the three 
main fronts, to Shaposhnikov, but merely keeping 
him as a military expert, Stalin sacrificed the interests 
of the war to his own personal ambitions. They also 
know that Stalin, far from improving Russia’s defen- 
sive position, made it worse by his occupation of the 
Baltic countries, by his war on Finland and by the 
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stab in the back he gave Poland when she was in- 
vaded by Germany; they know that Stalin, by refusing 
to heed Churchill’s warning on the imminent attack 
by Germany, exposed the country to a mighty blow 
which could have easily become a death-blow. They 
breathed with relief when the office of political com- 
missars was abolished in the army, thus eliminating 
dual authority, but when that office was restored they 
made no mistake about its significance and knew that 
it meant lack of confidence by Stalin in the personnel 
of the generals, an attitude as humiliating as it was 
undeserved. Indifferent to politics generally, these 

young generals are also disinterested in Stalin’s per- 
sonal game. Last year, as the hasty retreat of the 

Russian army, in spite of the heavy losses it sustained, 
helped to save it from a complete debacle and en- 
abled it to establish solid defenses while the enemy’s 
lines of communications lengthened, and opened 
the possibilities for counter-attacks, the young gen- 
erals felt more confident and their authority in the 
land increased. It is not to be forgotten that the 
military officers of the Soviet regime, unlike the old 
Czarist officers, are of genuinely democratic origin, 
flesh of the flesh and bone of the bone of the peas- 
antry and working class which make up the soldiery, 
and not a caste apart. This organic link with the 
people gives the young generals a power which must 
be reckoned with. They even permit themselves the 
privilege of independent judgment, feeling that Stalin 
is not now in a position to repeat the bloody purge 
of the High Command he carried out against Tuk- 
hatchevsky and the other marshals. Stalin is no 
longer the irreplaceable leader he was before the 
Molotov-Ribbentrop pact. The military command is 
too indispensable a force to make any attempt 
against it at the present moment a matter of possi- 
bility. That is why in the fall of last year when it 
seemed that neither Moscow, nor Leningrad or Rostov 
could be successfully defended, Stalin at first pre- 
ferred to maintain the role of a calm and deliberate 
spectator of a contest between currents of opinion 
among the leaders. The confirmed and hard-boiled 
party men were ready to repeat the “masterly tactics” 
followed by the great Lenin at Brest-Litovsk, to 
attempt to avoid destruction by obtaining a breathing 
spell through negotiating with the enemy for a truce 
and a peace, and perhaps for territorial concessions 
which might at least save the dictatorship of the party 
on an abridged territory. But the young generals, 
through Timoshenko’s lips, insisted on going on with 
the struggle and refused to consider any compro- 
mises, believing in the fighting ability of the Red 
Army and in the imminent exhaustion of the Ger- 
man effort. Only two or three years ago no one 
would have dared utter a word without first ascertain- 
ing what Stalin’s views were on the subject. But this 
time Stalin carefully listened first to one side, then to 
the other side, and expressed himself in favor of 

Timoshenko. 
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In the light of these facts one can understand the 
complicated history of the war aims. Litvinov signed 
the Atlantic Charter without any objections, although 
its very first paragraph is a complete break with all 
aggressive designs and rules out the recognition of 
any territorial addition made since the start of the 
war. But Moscow, in the conversations with Eden 
during his visit and with Cripps before his return to 
London, intimated that as far as Soviet Russia is 
concerned, it considered this principle as applying 
only as of the beginning of the German-Soviet war 
and not as of the beginning of the European war. In 
other words, it intended to retain all its territorial 

gains made through its agreement with, or with 
the acquiescence of, the Third Reich. Moscow wished 
Britain to take cognizance of that intention, that is, to 
acquiesce in it. Churchill’s answer was simple and 
straightforward: he signed the Atlantic Charter along 
with the twcaty-six Allied Nations and could not 
accept anything which went counter to it. It was then 
that the clouds first thickened on the horizon of the 
British government. The idea was born that if 
Churchill signed the Atlantic Charter, the new poli- 
tical luminary, Cripps, did not, and that all that had 
to be done was to exchange Churchill for Cripps. 
It is highly characteristic that those who believed in 
the genius of Cripps, who so confidently undertook 
to untangle the Gordian knot of the Soviets as 
well as of India, included extreme conservatives 
headed by Lord Beaverbrook. Churchill handled the 
situation very adroitly by sending Cripps away as a 
special envoy to improve relations with the All-India 
Congress. Cripps came back empty-handed and his 
stocks fell considerably. He continued, however, with 
a campaign in the newspapers both in England and 
in America in favor of strengthening the alliance with 
Soviet Russia by acceding to all of Stalin’s territorial 
demands. Molotov’s arrival in London forced the 
issue, and Churchill, in spite of the support he re- 

ceived from the Labor Party, was defeated on the 
question by the Beaverbrook-Cripps coalition who 
rallied against him most of the members of his own 
government. There was another threat of a cabinet 
crisis, but Churchill again saved the situation by 
declaring that he was ready to accept the verdict of 
the majority in his cabinet provided the United States 
government agrees. The matter was put to Winant 

who, on communicating with Washington, an- 
nounced that under no circumstances will the United 
States agree to any violation of the principles of the 
Atlantic Charter. 

Molotov, declaring that he is only an emissary, 
appealed to Stalin. As Stalin’s reply was anxiously 

awaited, the Atlantic Charter went through its first 
political crisis. But—and this again is a sign of the 
times—Stalin capitulated much more readily than 
might have been expected, accepting the creation of a 
second front on the European continent as an ade- 



quate compensation for his territorial demands. Thus 
he was forced to sacrifice something involving his own 
personal interest. Tormented by the fact that the 
world fails to see in him a worthy successor to Lenin, 
Stalin has been dreaming of liquidating his own infer- 
iority complex by returning to Russia the territories 
she lost through Lenin. But the young generals of 
the Soviet Union are not affected by it, knowing as 
they do that Leningrad and Murmansk would not 
face the peril they do from the Finns and that 
Rumania would perhaps have followed Bulgaria’s 
example in refusing to send forces to the Russian 
front, were it not for Stalin’s policy; they know 
that if it were not for the occupation of the Baltic 
countries the Russian armies would now be fighting 
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on the “Tukhatchevsky line’ (shamelessly renamed 
the “Stalin line”), safe from a revolt of the native 
population in its rear. Stalin’s mania grandiosa is 
foreign to the young generals who cherish the friend- 
ship of the British and the American peoples. They 
value the assistance of the allies knowing better than 
anyone else what they have done and what they can do 
to save the Russian situation. Along with the Soviet 
army which today is nothing less than a nation in 
arms, along with the Soviet rear they now celebrate 
what the democratic and socialist Russian emigrants 
from the Soviet Union are celebrating—the triumph 
of the Atlantic Charter, which brings Soviet Russia 
into the world of powers fighting for world democ- 
racy. 

ANTI-SEMITISM AND THE EXPERTS 
by Ben Halpern 

“Then his wife said unto him, Dost thou still 
retain thine integrity? Curse God and die.” 

Job 2, 9. 

A SCIENTIST who does not know a subject thor- 
oughly—let us say, the Jews—should confine 

his remarks about it to private and informal discus- 
sions. Any -goy, and it does not matter whethe he 
is a Jew or a Gentile, would do well to abstain from 
printing his opinions about the Jewish question. 

A recently published book* is represented as “the 
first attempt to utilize the findings of the various 
social sciences with respect to the practical issues that 
face both Jew and non-Jew . . . a book in which 
experts from a number of fields—sociology, anthro- 
pology, psychology, political science, economics, his- 
tory, and philosophy—examine the problems of anti- 
Semitism in a dispassionate, objective manner. Over 
half of these contributors are non-Jews.” 

I now quote some statements constituting items in 
the “objective portrait of the Jews” upon which the 
experts base their “guidance” with respect to the 
practical issues of Jewish life among the Gentiles. 

From J. O. Hertzler: (all italics mine) “Zionists 
. . . are seriously divided as to their precise objective 
since they are such a hodgepodge of classes and of 
intellectual levels and since they reflect, in spite of 
themselves, centuries of life among diverse nations 
and cultures. This, as everyone knows, has repeatedly 

“Every group has its more obnoxious individuals 
. . . The Jewish groups have been no. exception. 
Among them there is the Jew who is bumptious, con- 
ceited (efc.) ...In so far as this type does exist, he 
is the natural . . . reaction from a long period of 

* Jews in a Gentile World, edited by Isacque Graeber and 
Stewart Henderson Britt, N. Y., The MacMillan Co., 1942—436 pp. 

humiliating suppression; he is a classic example of 
overcompensation ... Only a negligible part of the 
Jews fall in this category. Yet this ‘obnoxious’ Jew 
is at least a secondary factor in anti-Semitism.” 

Either the bumptious Jew is a “natural reaction” 
to the Jewish position—z. e. “humiliating suppres- 
sion”—and, if so, not a “negligible part,” but an ab- 
normally large part of Jews overcompensate; or the 
Jews are “no exception” and have about the same 
number of over-compensated individuals as others. 
Such individuals, consequently, are not a true factor, 
scientifically speaking, in anti-Semitism. ) 

“(The Jews) tend to present a united defensive 
front against non-Jews, even in defense of their more 
objectionable and even criminal elements. For them 
a Jew is a Jew, ad he must be accepted and defended 
.. . lest all Jews suffer his impending fate. Until 
this .. . is broken up, the Jews will continue to suffer 
uniform judgment; ... their worst or more obtrusively 
obnoxious individuals, by reason of their greater con- 
spicuousness, will tend to be used as the standard of 
appraisal.” 

From Talcott Parsons: 

“,.. The primary emphasis of the Law was on the 
regulation of relations within the Jewish community 
itself... (what law, except international law is con- 

cerned with anything else?) Mutual solidarity and 
helpfulness . . . were emphasized. It was natural, 
however, that the Jews did not feel such responsibil- 
ities toward Gentiles. (Responsibilities under “civil 
law” or under moral law, too?) ... This was merely a 

transfer of the primitive in-group attitude, where 
outsiders are outside the law governing the group. 
(Why “transfer?” Why only “primitive?” Why “in- 
group attitude?” Actually this is no “transfer” at all 
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but a necessary characteristic of any civil law which is 
confined to a community). Typical is the fact that 
while the taking of interest from another Jew was 
prohibited it was permitted in relations with ‘heath- 
ens’ or ‘idolaters’.” 

“Jewish representation in the academic field .. . 
is entirely negligible.” 

From J. F. Brown: 
“Unfavorable reaction is aroused by the use of 

Yiddish amongst Orthodox Jews.” (Is it all right for 

Jewish atheists to speak Yiddish? ) 
“The presence of many Jews with no especial 

talent in the world of the theater . . . leads to the... 
stereotype that all Jews are show-offs.” (A complete 
collation of explanations for Jewish “aggressiveness” 
taken from this volume would show that the experts 
in each field have something different to contribute 
to solving this weighty problem.) 

From Jesse Bernard: 
“A second reaction—active companionship—to 

the biculturality of the Jew is displayed by the Gentile 
nonconformist or rebel. . .. By no means a unified 
group, these non-Jews—intellectuals, social workers, 
radicals and revolutionaries, bohemians — have in 
common a rejection of the Christian ethos, particu- 
larly the implications and necessary consequences 
of the doctrine of original sin. They admire and 
sometimes even envy the Jew’s freedom from any 
sense of sin or guilt. It is therapeutic to them to 
associate with Jews and thus escape their own deeply 
ingrained sense of sin. To drink wine . . . to smoke 

. . to tell risqué stories with people who do not 
have to overcome a feeling of shame at the thought 
of sex—these are exhiliarating experiences to the 
rebel against puritanical restrictions.” 

If I stop here, it is not because no further citations 
can be made, nor because the other contributors to 
the volume are free of such inaccurate statements. I 
would not have it thought, either, that the quotations 
I have just made are representative of the general 
level of the discussions in Jews in a Gentile World. 
But there are too many such shady mis-statements, 
and the whole tone of the volume is too slack and 
undisciplined. 
Why is this so? Is it because sociologists, social 

psychologists, etc., generally have no standards of 
scholarship, and base themselves uncritically on im- 
perfectly understood secondary sources? There is a 
certain temptation to accept this explanation; but, 
however low one’s opinion of the experts may be, it is 
hard to conceive of them being so completely blithe 
and innocent in their use of factual material with 
regard to any other subject but the Jewish one. 

There is another factor at work here, specific to 
the position of Jewish studies in this country. The 
Jews, like the American Indian, are the Happy Hunt- 
ing Ground of the amateur American scholar, or the 
reputable practitioner out on a lark. Just as some 
biologists and physical scientists (Cannon, Carrel, 
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Henderson) make excursions into “social science” as 

a vacation from their rigid scientific work, so “Jewish 
studies” are an infenced range in which social scien- 
tists can relax and run around loose. The worst sin- 
ners in this respect are young Jewish graduate stu- 
dents themselves. The easiest possible way to get a 
Ph. D. in the social sciences is to write a dissertation 
on a Jewish subject about which the Gentile pro- 
fessors are incompetent to judge. Very many Jewish 
“scholars” do this, and their works later become the 
sources quoted by Gentile “experts” in applying social 
science to the practical questions facing Jews and 
non-Jews. 

There is great need for really expert advice on 
Jewish questions today. Most of the Jewish leaders, 
whom the writers of these articles so often apostro- 
phize, have acknowledged their uncertainty about the 
Jewish future, and are less confident than they once 
were of their analyses of the Jewish position. Unfor- 
tunately, chiefly for the reason already stated—the 
low standards of scholarship in Jewish questions— 
there is practically nothing in Jews in a Gentile W orld 
that is of any use to them. Only the purely research 
and specialized articles in the collection are worthy of 
publication even in special scientific periodicals, not 
dedicated to practical issues. One or two articles, in 
addition, perhaps only those of Carl Friedrich and 
possibly Ellis Freeman—in general, those expressing 
the personal ethics of the writers rather than their 
expert analyses—are up to the standard of decent 
journalism. The others, which purport to throw new 
light on the Jewish problem, are all vitiated by ignor- 
ance. Until Jews or Gentiles who are not goyim 
publish more comprehensive and reliable Jewish 
studies based on first-hand material, and until the 
available studies are more thoroughly assimilated by 
the experts, the guidance looked for will not be 
provided. 

A GENERAL willingness on the part of reputable 
scientists to relax their standards in discussing 

the Jews is a disturbing fact. It argues an underlying 
contempt for the Jewish people. Such an attitude of 
contempt actually crops out quite openly in repeated 
instances throughout the book, not least of all in the 
sections written by the Jews. It is sufficiently indicated 
in the following fact: there is not a single pro-Zion- 
ist viewpoint, or even a cultural pluralist viewpoint 
in the whole book. With startling unanimity the 
writers are all more or less outspoken “cultural im- 
perialists’—to use Reinhold Niebuhr’s phrase. 

Can it be that this is a representative sample of 
American academic opinion? Is there no Zionist 
sympathy among all the Jews and Gentiles teaching 
sociology, anthropology, psychology, political science, 
economics, history, and philosophy in this country? 
What is even more surprising is the fact that Louis 
Adamic, if one may judge by this book, has no support 
among his own academic confreres. In spite of the 
bad experience of Americanization during the “melt- 
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ing pot” years, in spite of anthropological and psycho- 
logical evidence showing the ill effects of cultural 
imperialism—there is no better name—the American 
social scientists are still die-hard adherents of the 
policy. 

There is only one alternative to this conclusion: 
that is that Jews in a Gentile World is a biassed 
selection. I am afraid that it would be unwise to rely 
too much on this explanation. There is every chance 
that what this book seems to indicate is actually more 
or less the case: the attitude of American academic- 
ians and social scientists, not least of all the Jews 
among them, to the Jewish question, is a genteel 
Know-Nothingism. This attitude also involves a 
vague lack of sympathy with the Zionist movement. 

What is the much vaunted analysis and specific 
the experts provide for anti-Semitism? I must say 
(with real regret, for some of the writers were directly 
or indirectly my own teachers) that their answer is, 
to use the words of one of the writers, very sad, very 
disintegrating. 

A large consensus of opinion in this book con- 
verges on the following roughly outlined psycho- 
logical explanation of anti-Semitism: “pathological” 
anti-Semitism, as instanced in Germany, is the ex- 
pression of aggressive impulses caused by social frus- 
tration (particularly in situations of military humili- 
ation and economic crisis) and “displaced” towards 
a convenient scapegoat, the Jews. There is also an 
ordinary sort of “anti-Semitism”, (at least one of the 
writers would agree to call it “normal”), which is 
the natural reaction of a “culturally naive” majority 
to the strangeness of the Jews, to the fact that they 
form a persistently and universally unassimilated 
minority, with a religion—some say a culture—of 
their own. This moderate variety of “anti-Jewish 
feeling is also stimulated by many “irritants”—Jew- 
ish bumptiousness, economic success, accent and idio- 

syncrasies, clannishness, feelings of superiority, and 
so on. The consequent widespread prevalence of or- 
dinary anti-Semitism makes the Jews a particularly 
convenient scapegoat and permits the development 
of “pathological” anti-Semitism under the right con- 
ditions. 

In sum, there are two sides to this analysis of anti- 
Semitism: on one side, it is a social “psychosis”, or a 
“neurosis”, or at least a “culturally naive” reaction 

of the Gentiles; on the other side, it is built up and 
evoked by certain stimuli, consisting in the main of 
the peculiarities which distinguish Jews from Gen- 

‘tiles. The therapy which the experts recommend is 
also logically to be considered from these two stand- 
points: on the one hand, what they propose to do to 
the Gentiles; on the other, what they suggest be done 
to or by the Jews. 

Regarding the Jews, there is a disheartening and 
dull unanimity among the Jewish and Gentile 
writers: the rational and scientifically approved thing 
for the Jews to do as their share in combating anti- 
Semitism is to repress all their irritating characteri- 
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stics and, in fact, efface themselves completely. There 
is general recognition, to be sure, that this is a Utopian 
prescription, in part because of Gentile attitudes 
which foster Jewish characteristics and do not permit 
successful Jewish self-effacement. But this does not, 
apparently, affect the value of the advice from an 
objective scientific viewpoint, for the whole book 
breathes impatience and contempt for Jewish leaders 
who do not do their utmost to accomplish this imposs- 
ible therapy. 

It is astonishing that nowhere in the book does 
anyone realize that this therapeutic advice is com- 
pletely contrary to the very psychological doctrines 
upon which the whole analysis of anti-Semitism rests. 
Any tyro knows that a psychosis or a neurosis cannot 
be cured by eliminating the particular stimuli by 
which it happens to be irritated. 

Perhaps this is why the book shows such an am- 
biguity in its terms describing anti-Semitism. It is 
continually lapsing from a “psychosis” to a “neurosis” 
to a mere “culturally naive” reaction. Those anti- 
Semitic manifestations which the authors do not think 
they share at all are called psychotic: for instance, 
the mediaeval belief that Jews were well-poisoners, 
or Coughlin’s bogeyman, the international Jew. 
Those which they may sometimes have and are slight- 
ly ashamed of are called mewrotic: for instance; the 
inclination to exaggerate Jewish power and success, 
and see in them something slightly diabolical and 
anxiety-provoking. Those they share and are inclined 
to defend are called “culturally naive.” In slightly 
more usual language, I suppose this term is equivalent 
to prejudice. 

The demand made.by Jews and Gentiles in Jews in 
a Gentile World comes down to a suggestion that the 
Jews systematically check all their natural reactions 
until assured (if this can ever be ascertained with a 
fair degree of probability) that they cannot possibly 
offend against the “normal” Gentile prejudices. This 
“remedy for anti-Semitism”, I must say, has a very 
familiar ring. Jewish leaders, in fact, have had some 
experience with its application and the results with 
regard to anti-Semitism—merely empirical of course 
—are not encouraging. (I may add that this testi- 
mony of direct experience is a more convincing argu- 
ment against the “hush-hush” policy advocated by 
Jews in a Gentile World than its mistaken “psychol- 
ogy’; for, as we shall see, the whole psychological 
analysis and therapuetics of anti-Semitism is based on 
a false analogy. ) 

About the Gentiles, there is some disagreement. 
Some of the writers, notably the Jews, emphasize the 
necessity of disciplining Gentile reactions to the Jews 
and doing away with discrimination and prejudice. 
But a strong note of helplessness and hopelessness 
persuades these demands, a feeling that they are use- 
less against the entrenched hostility of tradition and 
mass indoctrination. The writers generally do not 
even argue for fairness to the Jews on the merits of 
the case itself, but put their hope in external factors: 

0 eee 



Jury, 1942 

some, apparently, in the social revolution, others, in 

the correspondence of Jewish and democratic interests 
in the present war. 

A large group of Gentile writers, however, is pretty 

emphatic in warning against the indiscriminate re- 
pression of discrimination. This position, also, is 

based upon the objective psychological analysis. The 
same writers who forgot all their psychology in advis- 
ing the Jews what they ought to do, suddenly remem- 
bered their science when faced with the suggestion 
that anti-Jewish aggressive tendencies should be re- 
pressed. This, they warn, would be merely treating 
symptoms instead of the basic malady. When treat- 

ing socially neurotic or psychotic behavior (which is 
what anti-Semitism now is, without any question) 
repression of any sort is positively dangerous. It 
simply heightens the hostility or forces it to find some 
other scapegoat than the one which is protected by the 
repression. 

This whole argumentation is basically mistaken. 

It is a gross error to employ the analogies of psychotic 
and neurotic behavior and draw consequences from 

them for social phenomena. The essential nature of a 
psychosis or a neurosis involves a deviation from the 
social “average” or the normally accepted behavior. 

Any behavior of whole groups is obviously not a 
deviation from itself. To speak of a social psychosis 

or neurosis is a blatant contradiction in terms. The 
attempt to employ psychological concepts like repress- 

ion, the unconscious, efc., in analyzing group reactions 
is a procedure basically opposed to the scientific 
method. 

The facts about the effects of repression and non- 
repression on anti-Semitic behavior seem to be directly 
the opposite of what Jews in a Gentile World implies. 
The book suggests that indulgent treatment of mild 
anti-Semitism is an antidote against the development 
of virulent anti-Semitism. But in fact the failure to 
punish anti-social attitudes leads to a deterioration of 
social conscience, and lays the groundwork for mani- 
festly “pathological” social developments. The toler- 
ation of malice and meanness toward the Jews, far 
from providing a safety-value for “aggressive” feel- 
ings and helping preserve society, as the book inti- 
mates it does, actually feeds those feeling and raises 
them up to malignant growths undermining the 
whole social organism. Contrariwise the whole of 
society depends on the repression and correction of 
objectively invalid aggressive tendencies. There is 
no reason why anti-Semitism should be an exception; 
calling it a social psychosis or neurosis does not make 
itso. The actual effects of the repression of this neur- 
osis would probably be to drive a few of its neurotic 
and borderline lunatic fringe victims into psychosis 
and the insane asylum; but it would destroy their 
hold over their saner “culturally naive” followers, 
and prevent them from succumbing to an anti-social 
brutalizing mythology. 
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— I have just said is not an esoteric doctrine. 
Any sensible ordinary citizen knows it essenti- 

ally. Why should it escape the experts? 
There is an answer to that question in the book, 

too. The writers are afraid to give up prejudice and 
discrimination in principle, without making certain 
reservations. One of the writers states it quite plainly: 
he advises caution in scrapping discrimination, be- 
cause some degree of discrimination is involved in 
the family structure and kinship bonds. 

It is a pity not one of the writers attempted a 
detailed statement of just what discriminations have 
positive value and which have not. For instance, 
I suppose none of the writers would uphold discrim- 
ination against Jewish works of art, science, or litera- 
ture. They would not burn books. I imagine, also, 
they would incline to agree that Jews should not be 
discriminated against in defense industries. I believe 
their doubt and hesitancy would begin, in many cases, 
over the question of how freely Jews should be ad- 
mitted to the professions and to academic positions. 
While, overtly, in general, scholars hold that their 
fields are subject to impartial and liberal principles, 
underneath there is a very strong tendency to regard 
this field as somehow implicated with family, kinship, 
etc., and justifying discreet discrimination. 

This, I think, is the festering sore which lies behind 
the squirmings of many of these writers on the Jew- 
ish question. They are unable to take a firm stand. 
Even if they fight their prejudices and hold to the 
principles of their profession, which do not permit 
of any discrimination, nevertheless, hardly any can 
take their courage in their hands and fight for what 
they know they should believe. They acquiesce, they 
are silent. Indirectly, they make such rationalizations 
as occur in Jews in a Gentile World. The Jews, in an 
inverted way, are caught in the same quagmire. This 
hidden conflict distorts the whole analysis of Jews in 
a Gentile World; 1 am afraid it distorts the view of a 
far wider circle of academicians, Jews and Gentiles 
alike, on the Jewish question. 
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ha 1876 the son of a Jewish school teacher, a former 
student at the Breslau Rabbinical Seminary, the 

34-year-old Dr. Hermann Cohen was appointed full 
professor of philosophy at the university of Marburg, 
stronghold of the Lutheran doctrine in Germany since 
the very days of Martin Luther himself. 

This unusual appointment seemed to prove that the 
, passage in the constitution of the new-born German 
Reich, abolishing “all hitherto existing restrictions of 
civil and political rights, based on religious differ- 
ences,” was no dead letter. Germany, then, was still 
“la patrie de la pensée,” the home of thought as it had 
been called by Madame de Stael at a time when Wie- 
land and Goethe were still living, and the Germans 
were fully entitled to call themselves “Volk der Dich- 
ter and Denker,” the nation of poets and thinkers, as 
they did now on every occasion. Such must have been 
the ideas of the happy young Marburg professor who, 
like most German Jews, was an ardent German 
nationalist. There was another German professor, 

only two years younger, the son of a Protestant 
preacher, who regarded his country’s spiritual devel- 
opment with more pessimism than Professor Cohen 
and 45 million other Germans. But there were few 
people who read Friedrich Nietzche’s Unzeitgemaesse 
Betrachtungen and even fewer who heeded his stern 
warning. 

For a number of years Cohen had been engaged in 
interpreting Immanuel Kant’s rigid ethics to future 
teachers, state administrators and diplomats, devoting 
his remaining interest to his native Germany whose 
achievements he admired, though, as a democrat, 
with strong Socialistic inclinations, he did not ap- 
prove of everything that occurred in Bismarck’s Reich. 
In his early Marburg years Cohen was not known to 
pay much attention to Judaism—aside from an essay, 
in which he defended the poet Heinrich Heine 
against some fanatic Jews, and a lecture in which he 
advocated that the Sabbath be replaced by Sunday. 
The Jewish problem apparently no longer existed 
and the 420,000 Jews in Germany—about one per 
cent of the total population—were being gradually, 
but completely merged into the German nation. 

But at the end of 1879 something occurred which 
made the German professor Cohen tremble in his 
ivory tower of Kantism: the most outstanding of his 
colleagues in Germany, Professor Heinrich von Treit- 
schke, a German chauvinist of Slav descent, launched 

a series of vicious attacks against the Jews and Juda- 
ism in one of Germany’s finest scholarly magazines, 
the Preussische Jahrbuecher, edited by Treitschke 
himself. Even a philosopher, living like Cohen in the 
isolated realm of “Pure Reason,” knew that ominous 
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COHEN VERSUS TREITSCHKE 
ON HERMANN COHEN’S 100TH BIRTHDAY 

by Alfred Werner 

clouds of anti-Semitism had already appeared on the 
horizon in the peaceful seventies, but who would take 
them too seriously? Wilhelm Marr, author of The 
Victory of Judaism over Germanicism was a cheap 
journalist of shady origin; Adolf Stoecker, court chap- 
lain to the Emperor and founder of an anti-Semitic 
party, was just an irresponsible demagogue—Cohen 
could take comfort in the knowledge that both of 
them were despised by the intelligentsia, the cream of 
the nation. 

This comforting argument, however, broke down 
when the great historian Treitschke publicly joined 
the Jew-baiters. He was the first to proclaim that 
anti-Semitism, hitherto the exclusive privilege of 
doubtful characters, had become salonfaehig. He had 
not always been an anti-Semite. As a student, he had 
been an intimate friend of the chemist, Alphons 
Oppenheim, whom he adored until Oppenheim’s 
death in 1877, and, as a young professor at Heidel- 
berg, he was on the friendliest terms with Lewin 
Goldschmidt, professor of commercial law. At the 
age of 29 he had praised Lessing, the apostle of toler- 
ance, in an enthusiastic address, culminating in the 
words: “Not before the ideas of Nathan will have 
become part of our legislation, shall we be permitted 
to boast of living in an era of civilization.” Politically, 
Treitschke had at the beginning been a staunch 
liberal, but by 1879 he had become a conservative, a 
supporter of Bismarck’s anti-Socialist policy and the 
chief panegyrist of the Hohenzollerns. A Nazi ten 
years before the birth of the Messiah of Braunau, a 
brilliant orator who commanded such audiences as 
had never before assembled in a university lecture 
hall in Germany, he engraved on his hearers’ minds 
three fatal concepts: the supreme duty of the state to 
cultivate material power, the rightfulness of might, 
and the hatred and contempt for Great Britain. Un- 
like Nietzsche, he strongly favored war which he 
called a decree of God: “The living God will insist 
upon wat’s medicine being administered to humanity 
again and again.” Quite frankly he endorsed Machi- 
avelli’s doctrine that the state need not be restricted 
by moral considerations in exercising its sovereignty: 
“,... When the State is in danger there must be no 
scrutiny into the cleanliness of the means employed 
to rescue it.” It was this spirit of moral nihilism 
which ultimately led to the Reichstag Fire, the perse- 
cution of Socialists and Liberals, the pogroms and the 
present war. 

Treitschke’s three articles, published in a pamphlet 
in 1880, Ein Wort ueber unser Judenthum, were a 

queer mixture of truth, half-truth and falsehood, a 
sinister combination of “friendly” advice and violent 
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Jew-baiting 4 la Streicher. He had words of apprecia- 
tion for the civilized “Western” (Sephardic) Jews of 
England and France, but only hatred and contempt 
for the Eastern Jews who had poured into Germany. 
He demanded full assimilation from the Jews, while 
at the same time introducing racialism into the Ger- 
man mind. Though pretending to abhor intolerance 
and violence, he preached that anti-Semitism was “a 
natural reaction of the German national feeling 
against a foreign element which had usurped too 
large a place in our life” and claimed that “in the 
circles of highly educated Germans, who would in- 
dignantly protest against any such thought of reli- 
gious or nationalist intolerance, a single cry is heard: 
The Jews are our misfortune.” 

After Treitschke had published his first article, he 
received a letter from a younger colleague requesting 
him to publish a reply in the same periodical; neither 
this letter nor a second request had any effect except 
that Treitschke, in his second article, sneeringly al- 
luded to “a Jewish colleague at a small university, a 
well-meaning man, who expressed the hope that the 
insulting name ‘Jew’ will, in the future, be replaced 
by Israelite.” 

Thereupon Cohen decided to act. Many years later, 
at a banquet given in Berlin in his honor, prior to his 
departure for Russia on behalf of Russian Jewry, the 
aged philosopher was decribed as a new Baal te’ 
shuvah by one of the speakers. “But I have been a 
Baal te’ shuvah for thirty-four years,” Cohen replied, 
referring to his pamphlet Bekenntnis in der Juden- 
frage that appeared in 1880. Judaism, it seems, re- 
quires that its adherents profess it openly and at all 
times. If one fails to do so there is always some mis- 
fortune which forces one to confess. “We have come 
to a point,” Cohen starts his pamphlet against Treit- 
schke, “where we must confess. We, the younger 
ones, had hoped we would gradually be able to be 
absorbed in the nation of Kant’”—but Treitschke had 
badly shaken this hope. Refusing to deal with the 
whole structure of falsehood, Cohen singled out what 
appeared to him the essential problem in Treitschke’s 
pamphlet: his attitude towards Judaism, the religion 
of Israel. 

a had called Judaism the “national 
religion of a tribe, originally foreign to us” and 

declared against the chance of reconciling the Israel- 
itic creed and what he called “the purer form of 
Christianity.” Against this assault Cohen quoted his 
favorite philosopher, Immanuel Kant: “Differences 
of religions—a strange word! One might just as well 
talk of different kinds of morals. There may be dif- 
ferent creeds, but there can only be one religion, to be 
accepted by all men at all times. These creeds, there- 
fore, can contain only the vehicle of religion that may 
differ according to time and location.” Cohen would 
not admit that any essential difference existed be- 

tween the Mosaic religion and Christianity, especially 
German Lutheranism. As a young privatdozent he 
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had answered his protegé’s, Friedrich Albert Lange’s, 
question, “Do not our views concerning Christianity 
differ?” with the significant statement: “No, for what 
you call Christianity, I call prophetic Judaism.” 
While conceding that certain racial differences exist- 
ed, he maintained that these differences lost their 

importance when the common religious heritage was 
recognized. Cohen was decidedly against the conver- 
sion of Jews to Christianity, since he regarded Juda- 
ism as the purest possible expression of monotheism 
and the keeping it alive as the eternal mission of the 
Jews. 

One may or may not agree with Cohen’s theo- 
logical ideas. In any case his arguments so far were a 
sound refutation of Treitschke’s conflicting views; for 
on the one hand Treitschke demanded Israel’s con- 
version and on the other he made a sharp distinction 
between Paulus Cassel (originally Selig) who had 
attacked his pamphlet from the Christian point of 
view, and “German Christians,” thus anticipating the 
Nazi movement. Cohen’s further argument, culmin- 

ating in an ardent confession of loyalty to Germany, 
“All of us love our fatherland, because it is our 
mother earth, because Palestine is for us, at the most, 

an object of travel,” is also understandable in a gener- 
ation which had lost the idea of a Jewish national 
entity. But what follows sounds like self-hatred, 
reminding us of the words of the half-Nazi Hans 
Blueher about the German Jews who “love the Ger- 
man race with an unhappy passion.” “We all wish to 
have the Teutonic, the German appearance, of which 
we possess at present only the climatic side-effects.” 
The great Hermann Cohen requested the Jew-haters 
to have a little patience and to wait a while for the 
complete assimilation of the Jew: “Racial peculi- 
arities should be forgiven for the time being; we, 
however, must continue to make an effort to get rid 
of them.” 

Cohen was only one of the numerous Jews who 
answered Treitschke’s attack in speeches, articles, and 
pamphlets. Among them were the historian Heinrich 
Graetz, the deputy to the Reichstag, Ludwig Bam- 
berger, the psychologist Moritz Lazarus and the theo- 
logian Manuel Joel, to mention only some leading 
figures. These answers did not differ fundamentally 
from Cohen’s, except that his Bekenntnis surpassed 
them in its sound religious argument and in its 
deplorable lack of Jewish national pride. Whatever 
one may say against it—and it is easy to refute its 
arguments after having suffered from Jew-baiters 
compared to whom both Stoecker and Treitschke 
seem harmless amateurs—it remains one of the most 
moving and frank documents of German Jewry in 
the period between its full emancipation (1871) and 
its return to the ghetto (1933). Treitschke conceded 
that Cohen’s Bekenntnis was “the most profoundly 
thought and most warmly felt of the replies of my 
adversaries” and Franz Rosenzweig, editor of Cohen’s 
Juedische Schriften, regarded it as one of the most 
brilliant essays he had ever written. 
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Treitschke’s attack had quite different results from 
what he expected. Most of his Christian colleagues 
condemned it sharply, some of his closest friends 
broke with him and the great historian Theodore 
Mommsen, published a pamphlet, Auch ein Wort 
ueber unser Judenthum in which he criticized his 
colleague severely, calling anti-Semitism “an abortion 
of nationalism” (although, contrary to Cohen, he 
urged conversion as the only solution—for conven- 
ience’s sake). Incidentally, it was Mommsen who 
also objected to Treitschke’s Imperialist and Chauv- 
inist conception of the German state, “Take care,” he 
warned, “lest this state, which has been both a power 
in arms and a power in thought should see intelli- 
gence vanish and nothing but bare militarism re- 
main.” But more than sixty years were to pass before 
Mommsen’s prophecies came true. In the eighties 
and nineties at least liberalism was strong enough to 
crush the hydra of Judaeophobia. True, several years 
after the publication of his pamphlet, a few distin- 
guished scholars followed Treitschke’s line. Among 
them were the orientalist Paul de Lagarde who denied 
that the Jews had any touch of originality or creative 
genius, the philosopher Eugen Duehring who called 
the Jews an inferior and depraved race, and his col- 
league Eduard von Hartmann who claimed that the 
Jews were a branch of the International Freemasons 
—but such theories were regarded mental aberrations 
of Fachgelehrte (specialists) who uttered nonsense 
when they left the field of exact science. Altogether, 
the word of the Crown Prince—who reigned for a 
few months as Frederick I1I—calling anti-Semitism 
“the disgrace of the nineteenth century,” dominated 
the scene, especially since Chancellor Bismarck had 
refused to accede to the demands of the numerically 
small, though noisy anti-Semitic groups urging him 
to abolish the emancipation of the Jews or at least to 
restrict their activities. 

Thus it seemed as though in the struggle of Cohen 
with Treitschke the latter had been defeated. Treit- 
schke, the ex-liberal, whose liberalism, obviously, had 
been only superficial grew more and more anti- 
Semitic in his later lectures and writings, but when he 
died, in 1896, at the age of 62, a disappointed, un- 
happy man, his writings had not yet borne fruit. The 
decrease of the liberal parties had been compensated 
by the rise of the Social Democratic Party, which was 
a stronghold of democratic freedom and utterly op- 
posed to anti-Semitism, condemned by its leader, 
August Bebel, as “the socialism of the fool.” It was 
the Nazi Reich which resuscitated Treitschke’s fame, 
praising him as a forerunner of National Socialism 
and celebrating the hundredth anniversary of his 
birthday (1934) as a sort of national holiday. 

_oyyecnetd survived his pan-German colleague by 
more than thirty years, and nothing that occur- 

red during this long period could shake his optimism. 
True, he was deeply shocked by the news of Captain 
Dreyfuss’ conviction—as can be gathered from his 
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two fine articles on the affaire—but the thing hap- 
pened in France, not in his Germany, and the Jewish 
officer was finally acquitted, after all. He was alarmed 
at the atrocious stories of the Russian pogroms (and 
did not confine himself, like other Jewish scholars, to 
shrugging his shoulders in disgust )—-but again: such 
things could never, never happen in the native coun- 
try of his beloved master, Immanuel Kant. Kant’s 
categorical imperative “Act as if the maxim from 
which you act were to become through your will a 
universal law of nature” was bound to be respected, 
gradually, all over Germany. Happily for Cohen— 
though tragically for the followers who shared his 
self-delusions—this astute thinker, the father of the 
Neo-Kantian movement and one of the greatest phil- 
osophers of his time, was doomed to go astray when 
he descended from the heights of pure reason to the 
realm of politics and everyday life. He tended “to 
abstract from actual realities and then to deal with 
the abstractions as if they were concrete entities,” as a 
modern commentator remarked. Cohen thought he 
perceived a far-reaching affinity between German 
Protestantism and Jewish monotheism, between Ger- 
man poetry and the poetic language.of the Hebrew 
Psalms; he observed that both Germans and Jews 
have a great innate love of music (what about the 
Italians or the Russians? ); he regarded the fact that 
Yiddish (spoken in his day by the overwhelming 
majority of the Jews) is derived from the medieval 
German as an evidence of the intimate cultural rela- 
tionship between the two groups; he finally identified 
the social tendencies in Judaism with the progressive 
social legislation of the German Empire (as though it 
had been the exclusive privilege of the Reich! )—and 
through all these arguments, and many more, he tried 
to prove that Germanism and Judaism were more or 
less identical. 

It is indeed a tragic irony of fate that the man who 
had helped to defeat Treitschke in 1880, was to be- 
come a victim of Treitschkeism at the age of seventy- 
four. Did a brain of such calibre merely succumb to 
the German war-propaganda? The hand that wrote 
of a “German superiority in all endeavors of intel- 
lectual and psychical life” and set down that “only 
the humanism of German culture rests upon the foun- 
dation of an ethical system” was, of course, the hand 
of Jacob, but the mind which dictated them, had been 
poisoned by the mind of Esau... 

The political thesis Cohen developed during his 
last years and expounded in several essays was, in 
short, as follows: the Jews of all countries must side 
with Germany, since they owe her, “the native coun- 
try of their soul” a special debt of gratitude. He de- 
manded that American Jewry keep neutral in the con- 
flict and insulted the French-Jewish philosopher 
Henry Bergson because of his French patriotism. 
According to Cohen, Bergson should have been a 
German nationalist, because his father, a Polish Jew, 
spoke Yiddish, a “German” dialect, and “with lan- 
guage, however distorted, a man absorbs the original 
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power of reason, the original power of intellect.” At 
the same time Cohen, in a controversy with Martin 

Buber, repudiated Zionism as being a reactionary re- 
lapse into an obsolete stage of national narrow- 
mindedness. 

In a brilliant book Jakob Klatzkin showed the in- 
consistency of Cohen’s idea: if French or English citiz- 
enship could not wean Jews away from Germany, the 
alleged “Motherland of their soul,” would it not be 
even less possible to break their allegiance to their 
Jewish “motherland,” the land of their fathers? But 
more tangible evidence than mere theories was to be 
provided by the events in Germany: While Cohen 
was writing his highly patriotic appeal, Deutschtum 
und Judentum, the anti-Semites in the War Ministry 
were making an investigation of the number of Jews 
at and behind the front—as though the Jews were 
Drueckeberger (shirkers). And a year before Cohen’s 
death he was forced to answer an attack on German 
Jewry by the famous old economist, Gustav Schmol- 
ler who claimed that the speed of Jewish emancipa- 
tion had been too rapid and that the Jews were repre- 
senting too high a percentage in professional and 
other activities. 

Cohen, in his Betrachtungen uber Schmoller’s An- 
griff sadly recalled his arguments with Treitschke, al- 
most forty years earlier, but nonetheless concluded his 
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article with the words: “Und so bleiben wir getrost 
und zuversichtlich deutsche Menschen und deutsche 
Staatsbiirger als unerschiitterliche Bekenner der 
judischen Religion” (And thus we shall remain 
hopefully and confidentially Germans, German citi- 
zens and staunch adherents to the Jewish faith.) He 
was spared seeing the destruction of his Germany in 
November, 1918—although actually it was not the 
home of Immanuel Kant, but the realm of Heinrich 
von Treitschke that was defeated by the allies. 

Indeed, Cohenism had adopted many traits of 
Treitschkeism, and it was for a moment difficult to 
keep them separate. But for a moment only! Cohen’s 
Teutonism was simply the whim of an erring scholar 
whose essential thoughts were basically Jewish, lofty 
and good. This Teutonism, however, was the essen- 
tial philosophy of Treitschke; it was disarmed in 
1918, went underground, came to power in 1933. It 

will be defeated again, but only after much innocent 
blood will have been shed. The life-and-death 
struggle between the German (which, ethymolog- 
ically, means: “The man with the spear”) and the 
Cohen, the Priest, did not begin yesterday. It is cen- 
turies old. The literary feud of 1880 was only an 
episode yet it is worth remembering at a time when 
the sword seems to have replaced the pen. 

THE SIGNIFICANCE OF JUDAISM 
by Hermann Cohen 

(Lecture delivered at the Fifth World Congress for 

Free Christianity and Religious Progress, Berlin, August 10, 1910.) 

WHEN WE CONSIDER the actual meaning of 
the word “progress” we find that the sense of a 

goal or aim is implied. Does this “goal” lie within the 
orbit of religious progress or does it lie without and 
perhaps beyond and above religion itself? That is 
the great question involved in the discovery of a 
criterion for religious progress. . . . 

All monotheistic creeds, insofar as they are capable 
of development, have this moral progress in com- 
mon. I shall endeavour to trace the indications of 
this in Judaism. There are a great many prejudices 
and considerations that stand opposed to this view. 
I shall rely on general religious sympathy and shall 
leave them unanswered. Neither shall I defend my- 
self against the charge of “coloring” or “beautify- 
ing” my subject. I am before a Congress that recog- 
nizes in the principle of true idealization the only 
means for the apprehension of any religion by the 
intellect... . 

At all times, despite grudging envy, whether 
willingly or reluctantly, it has been conceded that 
Judaism has kept those professing it culturally strong. 
It would seem, consequently, that spiritual and moral 

powers are inherent in it. The value and significance 
of this judgment, with which the humanist thought 
of modern times has supplied us, remains blurred and 
uncertain unless we realize that this power for cul- 
tural morality lies within the religion of Judaism 
itself. 

1. It is important here to touch on the special 
character of Jewish monotheism. Unity here means 
“onlyness.” And this means an existence absolutely 
distinct from all other types of existence, whether 
spiritual or material. In this way the “onlyness” and 
the distinctness of the god is raised to a level of pure 
spirituality. This would seem to be an indication of 
one-sidedness. But this one-sidedness belongs to the 
Jewish concept of God. Insofar as the existence of 
God is distinct from the existence of any other being, 
He represents true being, in opposition to which all 
types of natural and human existence are but appear- 
ance and shadow. Indeed, it is this very fact that 
enables us to confirm the fact of divine creation. 

Accordingly, the absolute spirituality of Jewish 
monotheism supplies an element in culture making 
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for moral idealism. All the powers of nature and all 
the forces of culture lose their efficacy in the face of 
the one and only spiritual God. One of consequences 
of this concept is the stress laid on the significance 
of the only God, not only in respect of His relation- 
ship toward nature, but also in respect of man’s rela- 
tionship toward nature. And the positive consequence 
of this concept sees the significance of the spiritual 
God in that power of the spirit which has formed the 
idea of morality and the problems of the moral world, 
in opposition to nature. 

Here the objection may validly be raised: if God 
means no more than the law and the prototype of 
morality, religion, too, resolves itself into morality and 
yet the two are not necessarily coextensive. What, 
then, has religion to offer that morality cannot offer? 

If one were to say that God had a significance beyond 
the realm of morality, it would seem both an abridge- 
ment of the function of the latter and a sullying of 
the meaning of religion. It is religion alone, how- 
ever, that concerns itself with the essence of God, 
in respect of its significance for morality. His essence 
consists of His attributes and the so-called thirteen 
attributes refer exclusively to the Love and Justice 
of God, in consequence of which He is the prototype 
of human morality. Mysticism with regard to other 
aspects of His essence is held in check, for it would 
endanger the fundamental concept of His unity and 
“onlyness.” 

The enthusiasm of Jewish religiosity rests upon 
its awareness of the central significance of this funda- 
mental concept. This awareness, in all its stages and 
degrees, lives in the human insight of every Jew, just 
as it forms the center of gravity for the Jewish con- 
sciousness in all periods. In order to realize this, one 
should have the experience of observing the ardor 
with which the Jew prays the “Hear, O Israel”, when 
it closes the Day of Atonement; one should see how 
he breathes his very soul into it. It is the same ex- 
uberance of exaltation that finds expression in the 
words of the Psalms: “Whom have I in heaven but 
thee? And there is none upon earth that I desire 
besides thee . . . But it is good for me to draw near 
unto God.” (73: 25, 28). One fails to understand the 
special quality of this Jewish enthusiasm if one thinks 
of comparing it with mystic pantheism or with the 
love of Christ. In both of these cases man is con- 
sidered as being in some way similar to God, whereas 
the “onlyness” of the Jewish God prevents any com- 
parison of Him with heaven and earth or any tie with 
men.... 403 

The spirituality of the only God of Judaism is 
proved by the impossibility of comparing Him to 
anything men know of heaven and earth. Thus, by 
His very essence, the possibility of an intermediary, 
the function of a spiritual type of man, standing 
between man and God, is precluded. Here we come 
to the second point in the religious progress of 
Judaism. 
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2. The goal of religion is the act of atonement. 
Atonement before God, however, is only the means 
whereby the moral concept of religion may be 
reached; this latter must be based upon the atone- 
ment of man before himself. Religion itself will be 
raised to a higher plane once it becomes capable of 
renouncing the atonement before God in order to 
accomplish its goal. 

It is a well-known fact that ancient biblical Juda- 
im recognized the pagan custom of sacrificial service, 
in its case limited to animal-sacrifice. The fury with 
which the prophets denounced this custom gives 
weight to the historical opinion which maintains that 
its dissolution would have come about as a result 
of the inner development of Judaism, even if the 
temple had not been destroyed. Rabbi Jochanan ben 
Zakkai, as is well-known, asked Vespasian to permit 
him to establish a school of the Torah at Jamnia; he 
did not ask him to preserve the temple. Of all the 
sacred-days of post-biblical Judaism none is richer in 
its lesson and in its significance for the principles of 
religious development than the Day of Atonement, 
which has become and remained to this day the liv- 
ing token of modern Judaism. 

Many present-day Jews seek to prove their attach- 
ment to their religion by their observance of this day. 
They have come to discard their consciousness of sin, 
a consciousness that takes the painful and precise 
form of enumeration, in the Oriental manner. There 
is, however, in the ritual of the Day of Atonement, 
not a single mention of a ritual transgression; the 
examination is of moral offenses only, within the 
framework of a powerful portraiture of the soul. 

The Jew has no need of a special institution to 
enable him to find his spiritual peace by making his 
peace with God. No priest, no representative of God 
need say to him at this point: I am the Way to God. 
The soul struggles alone here, without any inter- 
mediary, gaining salvation by means of its own pen- 
ance, its prayers, and entirely within the pattern of 
moral conduct. 

This personal and independent work of salvation, 
addressing itself to the God of morality, resulted in a 
gain for theoretical morality as well: it gave birth to 
the concept of the guiltless sin, the Shegaga. The 
very peak of the triumph of salvation is reached in 
this Socratic insight. Frailty is of the very nature 
of all human action; limited knowledge, uncon- 
scious action, as it were. A certain phrase is called 
out to the congregation as if it were the motto of the 
Day of Atonement: “The whole community of Israel 
and the stranger dwelling in their midst shall be 
pardoned: for the whole of the people have erred 
through Shegaga.” Who can doubt but that this 
purified Jewish knowledge of atonement which the 
Talmud offered to the pagan stranger, was also 
meant, involuntarily, for those peoples among whom 
the Jew dwells? Atonement belongs to the only 
God, the “Lord of the whole earth,” the father of all 
men; He alone can say. “I pardon...” 
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3. Among the prejudices which stand in the way 
of any true understanding of Judaism the most im- 
portant is that which falsely translates Torah as Law, 
instead of as Teaching. The Pentateuch does not 
command the love of God alone. Mere obedience to 
the laws would have sufficed for this. The know- 
ledge of God, however, is the object of no less im- 
portant a commandment: “Know this day and lay 
it to thy heart.” (Dent. 4: 39). The love of God is 
the love of morality; one cannot love God as one 
loves another human being. A spiritual life means 
nothing else than the cultivation of morality. Moral- 
ity, however, demands knowledge, although this 
knowledge need not be interpreted as the science of 
morality. Thus the true meaning of the Torah is: 
the Teaching, or the knowledge of morality. 

The most striking sign of this principle in Jewish 
history is the fact that never, not even in periods of 
the greatest misery and persecution in Israel, has the 
division between rich and poor become a division 
between ignorance and education or, if you like, 
scholarship. 

The fact that the Jewish people never had a 
proletariat, in the strict sense of the word, is the result 

of this historical phenomenon. Religion, (the 
Torah), never became mere law; it was always more 

of a living Teaching. The poor, seeking their painful 
livelihood, were yet never, completely removed from 
the life of the scholar. The study of the Talmud was 
saved for every less-occupied hour and particularly 
for the hours of the night. This fact, so little known, 
is (to say nothing of its great cultural and historical 
importance, for the understanding of the riddle of 
the preservation of Judaism), constitutes one of the 
most important points in religious progress . . . 

... Not merely the knowledge of the Bible, but 
the study of the so-called oral teaching as well, the 
Talmud and its Supplements, formed the spiritual 
content of the lives of poor as well as of rich Jews. 
The prayers themselves contain the Talmud’s saying 
to the effect that the study of the Torah outweighs 
all the commandments. Consequently, ignorance 
among the common people could never be tolerated. 
Thus it was impossible for a spiritual class, keeping 
its knowledge to itself, to arise in Jewish society after 
the priesthood was discarded. At the same time there 
was no room for the idea that religion witholds cer- 
tain truths as its most precious possessions, truths that 
one should not wish to know; truths that must be 
believed in for that very reason. The striking divi- 
sion between faith and knowledge has no place in 
the Jewish consciousness. The word “faith” in Heb- 
rew comes from the root meaning firmness, and it is 
always spoken of as being in accord with knowledge; 
indeed, this accord is demanded. Only the essence of 
God is placed beyond the scope of positive perception. 
God’s being, nevertheless, is Pe object of burning 
faith, for it is also the object of clear perception, the 
perception of morality. 
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This apprehension and use of the concept of the 
Teaching was laid down in the Mosaic command: 
“Ye shall be unto me a kingdom of priests, and a holy 
nation.” (Exodus, 19: 6). This does not lead to the 
cancellation of the clerical class alone, though that, 
too, is involved. This fundamental thought affects 
the whole social composition of the religious com- 
munity and influences its immediate morality in con- 
sequence. 

4. Among the Ten Commandments, the Sabbath 
law alone undergoes an important change in the repe- 
tition of the Decalogue. In the second book of Moses 
the Sabbath is based on the story of creation and in 
that sense no purely religious reason is given for it. 
Its position is simply that of the final goal of the 
process of creation. This reason, however, is struck 

out in the fifth book and in its place we find the great 
sentence: “So that they manservant and they maid- 
servant may rest, in the same manner as thou thy- 
self, therefore has the Lord commanded thee to estab- 
lish the Sabbath.” If the Jewish religion had nothing 
else to its credit, the Sabbath law alone, its establish- 
ment and maintenance, would have sufficed to give 
it the pioneering significance it has for religious pro- 
gress. And although the economic structure of the 
modern age has been an impediment in the way of 
the Sabbath consecration for the whole of Jewry, it 
has nevertheless been maintained as a kind of social 
symbol for Judaism. Although this religious regula- 
tion is the only one in history to have been taken 
over by the entire world from the religion that dis- 
covered and instituted it, Jewry, as a whole, cannot 
be expected to overlook the fact that the Christian 
church, conforming to its dogmatic principles, has 
transformed this Jewish Sabbath into Sunday and, 
contrary to explicit Biblical statements according to 
both interpretations, celebrates the day of Christ’s 
resurrection. This fact in itself, implies a conflict 
within our economic and cultural life, the settle- 
ment of which will depend on our general religious 
development. 

The Sabbath constitutes, in consequence, the sym- 
bol of true religious progress, and this can be seen 
most clearly in the mitigating and softening effect it 
has on the social differences that threaten the unity of 
a civilization. It was this social Sabbath that allowed 
the Jew of the mediaeval ghetto the consolation of 
remaining a man of culture and that enabled him to 
realize his most fundamental religious principle. It 
was owing to the fact that this one day in each week 
was set aside, not only that the Jew might rest from 
his daily toil, but also that he might devote himself 
to the service of God and also to the study of the 
Teaching, that the whole spiritual mechanism of 
Judaism was maintained alive. This is why the 
power of ignorant superstition was never able to take 
the place of religious insight: there was no room on 
the Sabbath day for any business other than the 
business of study. Nor was divine service limited to 
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prayer alone; learned and edifying discourses were 
instituted so that those who were less learned would 
be able to find their spiritual sustenance in that way. 
There can be no edification without instruction: — 
such is the basic idea behind the Jewish service of 
God, as it is the basic idea of its whole religious life. 

The tendency of the Jewish religion to dominate 
the whole of life is, to be sure, a mark of its one- 
sidedness. This is the expression of an inner link 
with the ancient theocracy with which its traditional 
history is connected. It is also true that the sterner 
side of the rigid and rather interfering ritualism of 
Judaism is to be found here. We must also recognize, 
however, that this very tendency toward complete 
domination is an expression of the religious desire to 
so pervade the whole of life that, just as no difference 
exists between a clerical and a lay Jew, so, in respect 
of the whole of life, there should be no difference 
between the sacred and the profane. “All of thy 
deeds shall be done with the will of God.” 

In this way undue emphasis on the importance 
of the hereafter, as compared with the importance 
of this world, was removed from the Jewish con- 
cept of religion. This does not mean that the idea 
of the next world was minimized; indeed, during the 
Persian period, the idea of resurrection was counten- 
anced. The centre of gravity of the Jewish religion, 
however, as may be seen in any Jewish text, was not 
removed to the hereafter, but was fixed firmly in 
man’s actual life. 

In this respect, as in others, ancient Judaism found 
itself in opposition to its pagan environment. The 
center of gravity for the polytheistic religions is the 
belief in the hereafter. Ancestor worship is the root 
of the idea of immortality. Christianity, too, although 
it formed its concept of the eternal life out of a so 
much deeper substance, had to place the ideas of the 
hereafter and of the rebirth in the foundations of its 
religious belief. Only in this way could it establish 
the Christian way to salvation and the Christian con- 
cept of God. Accordingly, Christian morality is di- 
rected towards this final aim. This results, indeed, in 
a great advantage for the morality of western civiliza- 
tion, for according to this view the kingdoms of this 
world can be dismissed entirely, in a spirit of sublime 
piety and contempt for wordliness. To be sure, this 
spirit of detachment imposes its own difficulty,— 
that of ambiguity. The middle ages recognized the 
dominion of two powers. Only in the most recent 
times has there been any attempt to revive the his- 
torical spirit of the Reformation, with the slogan of 

“practical Christianity.” 
Even if one were to disregard the social ideas and 

laws which make this new interpretation of Christi- 
anity refer back to the social legislation of the Penta- 
teuch, one would have to recognize that this slogan 
has its original roots in Judaism: it means nothing 
less than the infusing of the whole of life with the 
thoughts and feelings of religion. And it is, indeed, 
by reason of this social tendency inherent in practical 
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Christianity that the return to the social legislation of 
the Pentateuch is inevitable . . . 

According to the view now generally entertained 
by the educated classes, the Israelite prophets were 
not soothsayers nor even members of a special kind 
of priesthood, (indeed, they vented their religious 
wrath on the priesthood as they did on kings and 
noblemen). They are now recognized as having been 
the pioneers of a new religion, for they were the 
pioneers of a new morality. Both the new morality 
and the new religion stand under the sign of the 
Sabbath. The toiler shall be relieved of his burdens 
on the Sabbath. This is Jeremiah’s interpretation. 
(Jer. 17: 21 ff). “Thus said the Lord. Take heed to 
yourselves, and bear no burden on the Sabbath day, 
nor bring it in by the gates of Jerusalem, neither carry 
forth a burden out of your houses on the Sabbath day, 
neither do ye any work, but hallow ye the Sabbath 
day.” And in Isaiah we read: “He that keepeth the 
Sabbath from profaning it and keepeth his hand from 
doing any evil.” (56:2). Thus, according to Isaiah’s 
social morality, the profanation of the Sabbath is 
seen as the sum of all evil. Thus, the Sabbath, for all 
time to come, is fixed as the symbol of the true reli- 
gious life, a life penetrated by the most genuine ideas 
of religion and consecrated to moral living. 

5. There is another point in its favor that must be 
borne in mind when we speak of the law of the 
Sabbath. The direct effect of the social idea is, as is 
the case here, always political. The immediate result 
of the Sabbath regulation was the negation of the 
antique conception of slavery, other laws also assist- 
ing toward this end. Apart, however, from any refer- 
ence to the ancient slave-class, the principle of poli- 
tical freedom, strengthened by the establishment of 
the Sabbath, became, as it were, the anchorage of the 
whole of religious thought. The meaning of the 
Biblical phrase: “Ye are the children of the Lord 
your God,” (Deut. 14:1), can most truly be under- 
stood when it is taken in connection with that other: 
“Therefore choose life.” (Deut. 30:19). The de- 
mand for freedom of choice which tradition bases 
upon this verse, is the principle that completes the 
religious concept of man... 

The freedom that is Judaism’s particular contribu- 
tion means a cleanness of heart. This in itself consti- 
tutes a contradiction of original sin. It is important 
to remember, in this connection that the Psalmist 

considers a clean heart one of God’s creations and it 
is for this that he prays: “Create me a clean heart, O 
God; and renew a steadfast spirit within me.” 
(Psalms, 51: 12). And this is not something that 
can be prayed for once, at birth; the creation of the 
clean heart is the work of a whole life. This, too, is 
the meaning of ethical freedom: it cannot be handed 
down to man as a finished product; it is, and remains 
a perennial task. 

If, then, freedom means purity, this purity is no 
inborn gift of the Lord’s; it is, rather, an ideal for 
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men to strive after. Purity is for man what holiness is 
for God. And this purity is both a precept and a pro- 
totype of the struggle for existence which must be 
carried on under the aegis of a reasonable and moral 
will: the will towards freedom. 

This, then, is the freedom of the children of God, 
according to the teachings of Judaism, while the 
freedom in that passage in the Epistle to the Romans 
(8:21). “Because the creature itself also shall be 
delivered from the bondage of corruption into the 
glorious liberty of the children of God” stresses the 
hereafter and signifies a participation in divinity and 
in the splendor of God. In Judaism-we have the 
content of man’s life and the choice of it. Therefore: 
“Choose life; etc” (as above). This freedom for 
the purpose of living gave the religious conscious- 
ness of Judaism its unshakable optimism and the 
indestructible strength of its martyrdom, a spiritual 
strength that has accompanied the whole of its 
historic existence in many forms... . 

It was the fundamental nature of the Teaching, 
too, which kept the constitution of the community 
from acquiring a purely legalistic character. Just 
as every man must partake of the Teaching, so every 
man must have the strength to bear the burden of 
concern for his own freedom and purity. The Day of 
Atonement renders him due assistance, with regard 
to the general nature of human frailty. And in this 
case, too, the slogan is: “And ye shall be clean before 
the Lord.” (Lev. 16: 30). 

Thus, the concept of freedom, in the moral sense, 
is connected with social and political principles. 
This connection has an even deeper foundation which 
we have not yet touched upon: the idea of the Mes- 
siah, the most supreme achievement of the Jewish 
concept of God. 

6. This idea, like any other idea, has its roots in 
historical conditions. We judge the true originality 
of any historical idea, however, according to the use 
it makes of a particular historical juncture of condi- 
tions. The prophets themselves would not have im- 
posed the idea of the Messiah upon their people if 
they had not felt that the political history of the 
nation was, of itself, leading up to it. Has it ever 
happened, in any period before or after, that a nation, 
while in the process of undergoing a political decline, 
was enabled to hope for its restoration in the remote 
future with something approaching certainty? The 
prophets, however, proclaimed the future rehabilita- 
tion of the state, not only after its dedine, but also 
long before it, and all this as a part of divine justice. 
Consequently, we must see the political juncture of 
events as the occasion that called certain ideas, inde- 
pendent in themselves, into existence. 

What is more, and this is the main point, the pro- 
phets never, whether exclusively or chiefly, made the 
revival of their own state the subject of their mes- 
sage. On the contrary, they dwelt far more upon the 
restoration of the very states and nations that their 
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own people had opposed. They used the whole of the 
past in order to forge their concept of the future. 
The concept of the future, as an historical vision of 
time, constitutes the proper sense and the true dis- 
covery of their messianic thought. 

The empirical concept is, to be sure, the occasion 
and the matter for the forming of their thought. 
The kings in Israel were anointed. David was the 
glorious king who not only founded the kingdom 
and laid the foundations of the temple; he was also 
the first to introduce prayers into the temple ritual 
by means of his psalms. Just as the idea of the future 
is connected with the idea of the restoration of the 
nation whose fall was demanded by the prophets on 
the grounds of religious justice, so the hope for the 
future is connected with the figure of the ideal king. 
The Messiah is now seen as a scion of the house of 
David, an anointed personage, like a king. But soon 
the picture alters. The anointed person does not 
remain a king; he becomes a symbol of human suffer- 
ing, the source of true hope who is to furnish the 
guarantee for the regeneration of the human race. 

This is the point at which the fullness of the 
mighty content of the messianic idea begins to 
emerge. This is not merely a question of one’s own 
people. “It is too light a thing that thou shouldst be 
My servant, To raise up the tribes of Jacob... I will 
also give thee for a light of the nations.” In this way 
the second Isaiah, for all his patriotic distress, charac- 
terizes his duty (44:6), and all the prophets think in 
terms of this universalism, even before the exile. The 
Messiah is their symbol for the peace of mankind, the 
peace in which all men shall be gathered into one 
flock, to serve one God. And the indispensable proof 
thereof will be the establishment of the rule of moral- 
ity on earth, so that war may disappear and a human 
life of the future come to be, in justice and concord. 

The concept of humanity was formed in this con- 
nection; it would not have had an historical signifi- 
cance in any other. Truly, if the messianic idea of the 
prophets had been the only contribution of the Jew- 
ish religion, this religion would still constitute the 
deepest cultural source for a moral humanity. But 
the prophets would have seen no ground for their 
universalist vision of a united humanity “in the last 
days”, had they not been possessed of the creative idea 
of the only God. Indeed, it was this concept of the 
only God that led to the necessary consequence of a 
united humanity. Thus the Messiah constitutes the 
most inner attribute of God. 

At this point, it is somewhat difficult to differentiate 
between religious progress and the general progress 
of human culture. It is the concept of world-history 
itself that is moulded by the content of the messianic 
idea. Nevertheless, we must try to limit ourselves 
to a short consideration of that aspect of the idea just 
touched on that bears most closely on religious 
progress ... 

The whole of educated humanity now believes in 
the substance of the Messianic idea, even when it fails 



30 

to recognize this, the most elevated of its thoughts, 
as messianic. Its duty is to raise itself to the level of 
this insight. The morally living humanity of the 
historic future is the only true “anointed of the Lord,” 
the Messiah. It must, therefore, be said, that the true 
prophetic meaning of the word “Messiah” has lapsed 
into decay since it has become customary to translate 
it by “Christ.” The idea of the Messiah was not created 
to redeem the individual from sin. According to the 
teaching of the prophets the individual must achieve 
his own salvation by his own efforts and with the aid 
of religion. But the redemption of the world and the 
purifying of the human race from its historic sins, is 
a task for which the strength of the solitary individual 
will always prove inadequate. 

This task, however, involves nothing less than the 

demand for realization of morality. The ideals of 
morality must not remain a beautiful vision merely; 
they must achieve the validity of truth. Moral conduct 
coincides, at this point, with religion, for what is 
required finally is the establishment of the idea of 
God, not for the personal salvation of the moral 
individual, but as a guarantee for the future realiza- 
tion of morality on earth. 

This is the real meaning of the messianic idea of 
the prophets; in this the idea of the only God is 
brought to its final fulfillment. Can the ideals of 
morality become a reality in this world? It is this 
question that morality raises. And in their develop- 
ment of the messianic idea the prophets have an- 
swered: yea. Educated humanity has accepted the 
messianic idea. Ethical philosophy, too, has come to 
accept it. In this last instance, the prophetic concept 
of God enters into the teaching of ethical philosophy. 
For what this concept implies is a promise, a guarantee 
for the actual historical realization of the messianic 
idea. Ethical philosophy itself cannot deny this de- 
mand for reality. 

7. With these last considerations we seem to have 
somewhat overstepped the bounds we have set our- 
selves. But it seemed necessary to survey the progress 
of the idea from its beginning, in order that we might 
call attention to the point in its development that 
marks the supreme triumph of religion, as it marks 
the coinciding of religion with the general conscious- 
ness of civilization and with ethical philosophy. There 
are still many people who maintain that, as far as 
the inner religious development of Judaism is con- 

_cerned, the messianic idea meant no more than the 

heightening of an actual aspiration stemming from 
the days of antiquity, the sublimation of a yearning. 
But the messianic idea is possessed of a hope that 
springs from a deep root. And this hope has become 
a kind of historical faith, a moral faith. For indeed, 
the man who is incapable of believing in this future is 
lost to any kind of moral idealism. One knows how 
sorely the Jewish religion has stood in need of the 
anchor of hope; how sorely, to this very day, it stands 
in need of it. It is this hope that preserves its sense of 
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honor. Under the stress of all kinds of oppression 
whether outer, or, what has less frequently been 
noted, inner and spiritual oppression, the Jew has 
maintained his religiosity by virtue of this funda- 
mental and messianic attitude of hope. This mes- 
sianic hope constitutes both his spiritual consolation 
and his faith. Suffering always brings pain, and that 
not only to him who suffers most directly. Neverthe- 
less, suffering alone has never sufficed to encompass 
the ruin either of an individual or a people, so long 
as spiritual and moral strength were able to resist its 
onslaught. 

It is true of the history of nations, too, that the 
highwater mark of their outward splendor cannot im- 
munize them to ruin. That is why the path of suffer- 
ing that the Jewish people has trod in world-history 
is a sign of their religious progress. It is a sign of the 
religious strength that is capable of resisting both per- 
secution and the blandishments of the unscrupulous. 
Hope and faith and the power of waiting and endur- 
ing are the marks of religious progress and they are 
the contributions that religion can offer to the gen- 
eral trend of history . . . 

8. It is neither my duty nor my intention to play the 
part of the prophet nor to attempt to foretell the 
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course of historical development in the future. My 
subject requires, however, that I touch on the point 
on which modern Judaism has concentrated the pro- 
phetic idea of God. The level of interest and under- 
standing shown with regard to this principle will 
determine the quality of the first scientific and his- 
torical judgment concerning it. Christ cannot be the 
prophetic Messiah inasmuch as the God-united-with- 
Christ is not the only God of the prophets. This 
ancient and living religion should be understood in- 
dependently of the evangelical development that 
followed it. The fundamental idea of this ancient re- 
ligion is not the idea of a solution in time, it is rather 
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the idea of the future, or, in its own language, “the 
end of days.” One must unlearn a great deal, in order 
to begin anew. 

The, dictate of modern science and scholarship is 
also the dictate of these anguished times. We must 
recover our faith in a moral renascence and in the 
moral future of mankind. We must recover this faith 
in Our Opposition to national egotism and class- 
materialism. The true and living God, whom the 
prophets of Israel have made both the God of Israel 
and the God of mankind, can only breathe the air of 
social morality in a universal society. (Abridged) 

Translated by HILDA AUERBACH 
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Pioneer Women’s Organization 

The eighth annual convention which 
took place in Detroit from June 10 to 
June 14 marked an important chapter 
in the history of the Pioneer Women’s 
Organization. This first wartime con- 
vention showed the organization now 
to be fully mature and able to carry on 
its Own activities, having already pro- 
duced a number of promising young 
leaders out of its own ranks. Hundreds 
of delegates from the 235 clubs 
throughout the United States and Can- 
ada and many guests, including prom- 
inent speakers, attended the five day 
convention which was concluded effi- 
ciently and accomplished a great deal 
of work. 

Political Resolutions 

Among the resolutions adopted at 
the Convention there were those which 
expressed wholehearted support and 
loyalty to President Roosevelt, to the 
British Commonwealth of Nations and 
the gallant Russian army; calling for 
maximum voluntary participation of 
the Jewish masses on all fronts of the 
United Nations; an increase in the 
number of Palestine units on land, sea 
and in the air; the annulment of the 
White Paper, restricting immigration 
into Palestine; organization of imme- 
diate admission into Palestine of hun- 
dreds of thousands of Jewish immi- 
grants, with the cooperation of the 
United States, Great Britain and the 
Soviet Union to fill the need for agri- 
cultural and industrial workers and 
provide new defense and invasion 
forces; to prepare the Jewish people for 
the realization at the close of the war of 
the major demand for free Jewish im- 
migration in Palestine, conducted and 
controlled by Jews and supported by 
international powers. 

Palestine and the Home Front 

The Convention sent a special mes- 
sage of encouragement to the Working 

Women’s Council, its sister organiza- 
tion in Palestine, pledging itself to raise 
$150,000 annually in the course of the 
next few years for its extensive training 
program. A resolution was adopted 
calling upon the membership to inten- 
sify their work on the home front— 
support of the U. S. O., Red Cross, sale , 
of war savings bonds, A. R. P.S., etc. A 
special feature of the convention was 
the launching of the campaign for the 
Central Vocational School for Girls in 
Palestine by Mrs. Joseph Schlossberg, 
chairman of the Committee. It was 
decided to dedicate a room in the 
School to Miss Sara Feder, retiring 
member of the National Secretariat. A 
new Jewish National Fund project, pre- 
sented by Rebecca Block, to reclaim 
2,000 dunams of land for the Louis D. 
Brandeis Colony in Palestine in the 
course of the next two years (amount- 
ing to $50,000) was also adopted. In 
addition, delegates pledged that they 
would raise 5,000 trees annually for the 
Pioneer Women’s Forest on Jewish 
National Fund land. Resolutions were 
also adopted to raise $10,000 for a Pal- 
estine room in the new building of the 
Jewish Seminary College in New 
York; $5,000 for the Labor Zionist 
Emergency Fund; for active participa- 
tion in the National Labor Committee 
for Palestine, etc. 

Election of Officers 

Miss Dvora Rothbard was unani- 
mously elected National Secretary 
for the next three years; Mrs. Blanche 
Mogil, as Executive Secretary. The 
newly elected National Executive Com- 
mittee consists of Leah Brown, Ida 
Ehrenreich, Bert Goldstein, Sarah 
Kahn, Dr. Sonia Kamenetsky, Sonia 
Lehr, Miriam Kubowitzki, Dunia Mar- 
golis, Anna Schlossberg, Alta Sher, 
Miss Marie Syrkin, Miss Sophie Udin, 
Anna Waxberg, Rivka Wohl, Nina 

Zuckerman, of New York, Sara Feder, 
of Columbia, Mo., and Regional Repre- 
sentatives of the National Executive 
for the following regions: Atlantic Sea- 
board, Yetta Surasky, Baltimore; East 
Central States, Rose Kaufman, Cleve- 
land; Middle West, Miriam Gingold, 
Chicago; South East, Esther Ida 
Schmidt, Cincinnati; South West, Zip- 
porah Levine, Dallas; Pacific Coast, 
Dena Surkis, Los Angeles; Eastern Can- 
ada, Chaya Surkin; Western Canada, 
Bracha Friedman, Winnipeg. 

Highlights 
Highlights of the Convention at- 

tended by delegates of 235 clubs 
throughout the U. S. and Canada in- 
cluded the address of the Rt. Hon. Mar- 
garet G. Bondfield, former Minister of 
Labor in the British Government 
(1929-31) who gave a vivid picture of 
the evolution of the role of women in 
present-day Britain, describing their 
increasing importance in every phase 
of industry, the growing importance of 
nursery schools, and discussing the im- 
plications in post-war reconstruction. 
David Ben Gurion, chairman of the 
Jewish Agency Executive, called upon 
the American Jews to increase their ef- 
forts for Zionism and Palestine “which 
has remained a vision although it is 
now also a reality.” 
Among the special features of the 

program open to the general public was 
the grand opening, attended by an 
overflow audience in the Grand Ball 
Room of ‘the Book-Cadillac, with 
Hayim Greenberg, editor of the Jewish 
Frontier and Mrs. Yehudith Simchonit, 
Palestine delegate of the Pioneer 
Women’s Organization, as guest speak- 
ers; an Oneg Shabbat, with Dr. May 
Bere, as guest speaker; the observance 

of Flag Day during the closing lunch- 
eon, when the increased participation 
of Pioneer Women on the home front 
was stressed. 
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THE HALUTZ AND THE GYPSY 

donne LITTLE Jewish household in the village was 
unusually bright and elated. The youngest son, 

a halutz, had made the long trip all the way from 
Palestine to visit them in the little village in Styria 
where they kept a grocery store. In the fifteen years 
of work in the fields of an agricultural colony the 
young man became sturdy, and as hard as steel. 
Wearing loud clothes and a shirt open at the neck, 
he looked very much like a student from the agricul- 
tural school in the village, a typical Styrian youth 
with short pants and hairy legs. 

His elderly parents would lock up their store of 
an evening and walk down the street with him, 
immensely proud of him. They walked firmly, almost 
arrogantly the way important people do. And they 
stopped to chat with all their non-Jewish acquaint- 
ances. 

“This is our son. He is a farmer in Palestine.” 
This meant prestige at a time when they were in 

need of it. All the young men in the town had turned 
anti-Semites, and the hooked cross appeared on every 
wall and fencepost. And day to day their customers 
became fewer and fewer . . . and the silent boycott 
...and...and... sometimes a stone through a 

window at night . . . you know how it is... 

“This is our son. He is a farmer in Palestine.” 

JEWISH FRONTIER 

by G. Shofman 

But there had been a time when they were not at 
all pleased about their son’s way and his running off 
to be a pioneer in Palestine. Now things were differ- 
ent. The old man was even considering moving to 
Palestine himself. 

“Things cannot be any worse there, no matter 
what,” he said. 

The young man felt his triumph. He walked alone 
through the village that cold autumn evening and 
sensed the smell of snow already in the air. The dogs 
in the yards had a wintery bark. He stopped to look 
at the gypsy-wagon near the postoffice with its small 
hole to let in the light and its small chimney to let 
out the smoke. There was a light inside and he could 
see a woman’s body from the hips down. He wanted 
to see her face. Even as a child he had felt a romantic 
attraction to gypsies, especially the women. 

There were clothes drying on a line stretched diag- 
onally across the inside of the wagon, and among 
them little girls were playing—pretty little girls; 
you might almost think they were Jewish. The little 
girls coughed incessantly, and he was surprised. The 
gypsies are supposed to be born tough, and not suscep- 
tible to cold. And here the child’s cough, so simple, 
so human... 

“With us,” he reflected, “no matter how bad things 
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are, something always turns up. After all, there is a 
great to-do about us in the world. There are always 
people who are more or less concerned about us. But 
this wagon-inhabiting race, these perpetually wan- 
dering families, these naked, coughing little girls, 
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have no one to worry or be concerned about them, 
no one to take an interest .. .” 

The gypsy woman looked out of the window but 
he had difficulty in seeing her face because his eyes 
were blurred by tears. (Translated from the Hebrew 

by MOSES Z. FRANK) 

League for Labor Palestine 
UH UTR 

National Convention Meets 
In New York City 

The National Convention of the 
League took place in New York 
City on the week-end of May 29, 30 
and 31. The Tower Club of the Park 
Central Hotel was crowded to capacity 
on Friday and Saturday night. The ses- 
sions attracted hundreds of visitors and 
guests from the metropolitan area. 
Sixty-five delegates, coming from al- 
most all of the League communities, 
gathered early for the Convention. 
Chicago was represented by Mrs. Leib- 
man and by our guest speaker, Rabbi 
Jacob J. Weinstein. Delegates were 
present from Albany, Baltimore, Chi- 
cago, Hartford, Newark, Philadelphia, 
Springfield, Syracuse and Washington. 
All the New York City groups were 
fully represented by their elected dele- 
gates. Sixteen members of the Admin- 
istrative Committee, coming from a 
variety of cities, were also present. 
Fraternal delegates from six organiza- 
tions and four delegates from Palestine, 
made up the official representative 
group. Over 250 guests crowded the 
hall on Saturday night to hear David 
Ben Gurion present a moving address. 
He urged the League members to unite 
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with other forces for a re-vitalization of 
Zionism in. America. Prior to Ben 

Gurion’s talk, Dr. Herman Seidel, 

National President, gave his presiden- 
tial address. 

The Friday night session, which 
crowded the Tower Club, heard a very 
informative talk on “Histadrut at War” 
by Abraham Dickenstein of Ampal. 
He described, in detail, the multitudin- 
ous activities of Histadrut in the war 
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effort for Palestine. To most of the 
audience, the recitation of facts was the 
first information of Palestine at war. 

Rabbi Jacob J. Weinstein delivered 
a stirring address on “Histadrut and 
Winning the Peace.” He traced the 
important contributions that Labor Pal- 
estine has made towards a constructive 
nationalism and on behalf of new pat- 
terns of life as featured by their kvutzot 
and cooperatives. This presentation 
was so lucid, stimulating and forceful 
that numerous guests and delegates 
urged the publication of the text. Plans 
are now being made to publish in 
printed form the talks of Rabbi Wein- 
stein and Ben Gurion. 
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The Convention Committee did not 
fail to consider the artistic and social 
needs of the gathering. After the Oneg 
Shabat, guests and delegates were in- 
vited to partake of refreshments by the 
generosity of Ampal. Harry Cooper- 
smith, music director of the Jewish 
Education Committee, taught and led 
in new Palestinian songs. 

After Saturday night’s session, dele- 
gates and guests were invited to a dance 
recital presented by the outstanding 
dancer, Katya Delakova. Her presenta- 
tion of “Variations on the Hora” and 
her “Dance of Labor” received thun- 
derous applause. Refreshments were 
served and delegates and guests spon- 
taneously participated in the dancing 
of the Hora. 

Sunday morning was devoted to 
Committee meetings with some 50 
delegates participating. Many prob- 
lems of vital importance were thor- 
oughly discussed and constructive re- 
commendations were outlined for pre- 
sentation. Sunday noon all the dele- 
gates were invited to the Geverkshaften 
luncheon as the guests of the National 
Labor Committee. A number of short 
addresses by Mr. Hamlin, Sara Feder of 
the Pioneer Women, Helen Samuels 
Stein, Vice-President of the League, 
and Joseph Schlossberg, Chairman of 
the National Labor Committee, feat- 
ured this luncheon. The delegates were 
stirred on to greater activity for the 

‘ Geverkshaften Campaign by the pre- 
ventation of a check of $10,000.00 to 
Mr. Hamlin by Manuel Schneider of 
the League Administrative Committee. 
The check was part payment of the 
Baltimore Geverkshaften Campaign. 
The Sunday afternoon session was de- 
voted to reports of committees. The 
Organization Committee presented a 
hotly contested resolution, urging a 
referendum on the mandatory payment 
of the shekel. The Resolutions Com- 

mittee presented to the Convention for 
its adoption many resolutions placing 
the League behind the efforts of Presi- 
dent Roosevelt, the American Palestine 
Committee, Histadrut, etc. Greetings 
were sent from the Convention to Pre- 
sident Roosevelt, Senator Wagner and 
Histadrut. A full report of Convention 
proceedings has just been completed 
and copies have already been sent to 
many of the groups. 

By acclamation, Dr. Herman Seidel 
of Baltimore, and Mr. Ralph Wechsler 
of Newark, were re-elected to the res- 
pective offices of President and Treas- 
urer. Vice-Presidents elected were: Mr. 
Charles Brown of Los Angeles, Samuel 
Duker of New York, Mrs. Miriam L. 
Glantz of Los Angeles, Mrs. Benjamin 
Harris of Chicago, Mrs. Helen Samuels 
Stein of New York and Rabbi Jacob J. 
Weinstein of Chicago. An Administra- 
tive Committee of 21 members was 
elected. A new addition to the Admin- 
istrative Committee was a representa- 
tive from Canada, the well-known Can- 
adian Jewish leader and friend of His- 
tadrut, Rabbi Maurice N. Eisendrath of 
Toronto. 

Education Committee Plans 
Active Summer 

In order to be able to provide basic 
educational material for the League 
chapters throughout the country, the 
Educational Committee, under the lead- 
ership of Mr. Louis Ruffman, is plan- 
ning a preparation of material. Dr. 
Joshua Trachtenberg of Easton, Pa., has 
undertaken the responsibility for writ- 
ing this basic material. It is confiden- 
tially hoped that before September, all 
the necessary material for programs 
will be in the hands of the chapters. 
This basic material will, of course, be 
regularly supplemented by programs 
related to current problems and situa- 
tions. 

JEWISH FRONTIER 

IN THE POALE ZION 
The next regular convention of the 

Poale Zion will take place during the 
early part of October. 

Discussions are being held with 
chaverim in Cleveland, Ohio, with a 
view to determining the possibilities of 
holding the convention there. If this 
will not be possible, it is agreed that 
the meeting should take place in some 
mid-western city, to reduce the need 
for traveling long distances and to 
enable a large delegation to be present. 

The Poale Zion was represented by a 
number of chaverim at the recent con- 
vention of the Pioneer Women’s Or- 
ganization. Following the closing of 
the convention, David Wertheim, 
national secretary of the Poale Zion, 
left on a trip to the West coast. In the 
course of this tour he visited Los 
Angeles and San Francisco. 

The Tenth Anniversary issue of the 
Yiddisher Kemfer, weekly publication 
of the Poale Zion, has been hailed as an 
exceptional piece of work. Hundreds 
of requests for additional copies have 
been filled. There have been local com- 
munity celebrations of the anniversary 
in New York, Chicago, Baltimore, 

Detroit, Philadelphia, New Haven and 
Bridgeport. 

The Metropolitan Branch in New 
York announced at its annual dinner 
the allocation of approximately $1,500 
from its joint fund campaign. Grants 
were made to the National Labor Com- 
mittee for Palestine, Labor Zionist 
Emergency Fund, Jewish National 
Fund, Hechalutz, New York Habonim, 
American Red Cross, Jewish Frontier 
and Yiddisher Kemfer. By the end of 
the summer the branch expects to com- 
plete its campaign and give at least 
$600 to the United Jewish Appeal. 

As an increasing number of chav- 
erim leave for service in the armed 
forces the branches have begun to con- 
sider ways and means of taking over 
the obligations of these members so 
that there should be no decrease in the 
support given to the various funds and 
agencies. 

There has been a widespread re- 
sponse to the news of the proposal 
made by the Poale Zion at the recent 
Extraordinary Zionist Conference for 
the formation of an American Zionist 
Federation. Branches throughout the 
country are discussing the matter and 
bringing it to the attention of other 
local Zionist groups. 
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June Stock Taking 

During the past month the manage- 
ment of the Geverkshaften Campaign 
made a successful effort to collect all 
outstanding balances and to complete 
this year’s Histadrut campaign with 
the maximum of success. As a result of 
this effort it was possible to cable to the 
Histadrut the sum of $75,000. 

Campaign Reaches Sum 
Of Half Million 

According to figures received so far 
at the headquarters, it appears that the 
campaign has nearly reached the half 
million mark, an increase of 15% over 
last year’s results. Details will be pub- 
lished at the end of the fiscal year, in 
September. In the meantime it is worth 
mentioning the following cities which 
contributed a considerable increase 
over last year: Los Angeles, Cal.; Hart- 
ford, Conn.; Washington, D. C.; Chi- 
cago, Ill.; Rock Island, Ill; Louisville, 
Ky.; Baltimore, Md.; Greater Boston 
and the New England states; Detroit, 
Mich.; St. Louis, Mo.; Newark, N. J.; 
Buffalo, N. Y.; Cleveland, O.; Philadel- 
phia, Pa; Pittsburgh, Pa; Wilkes- 
Barre, Pa.; Providence, R. I.; Milwau- 
kee, Wis.; and Canada, which raised 
the sum of $46,000 compared with the 
$35,000 last year. Toronto, Winnipeg, 
Ottawa and all centers in Western 
Canada were especially noted for their 
increased efforts. 

Administrative Committee 
Decides to Establish Histadrut 

Councils Throughout Country 

The last session of the Administra- 
tive Committee, after hearing a special 
report of a sub-committee to study 
questions of education and propaganda 
and of campaign activities in Welfare 
Fund communities, unanimously ap- 
proved the report and decided to estab- 
lish Histadrut councils all over the 
United States and Canada to carry on a 
wide educational propaganda and to 
ensure the success of the Histadrut 
campaigns. Such councils are already 
functioning in Baltimore and Cincin- 
nati, and it is expected that other com- 
munities will follow suit. 

Extraordinary Celebration 

In Boston 

This year’s campaign was concluded 
in Boston in an unusual manner, when 
the famous Boston Symphony Orches- 
tra under the direction of Arthur Fid- 
dler played to packed audience of some 
2,500 people in Symphony Hall. Clas- 
sical as well as Palestinian music was 
played and for the first time in the his- 
tory of this world-renowned orchestra, 
it played the Hatikvah to mark the end 
of the concert. 
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